
 
1 NT Intro - Workbook 

 
 

 

Introduction to the New Testament 

Spring 2016 

Blackhawk Christian School 

Grace College 



 
2 NT Intro - Workbook 

Introduction to the New Testament 

S.G.R. Webster 

Spring 2016 

Blackhawk Christian School 

Grace College 

Catalog Description  

 

A course that includes a foundation in New Testament study with focus on Jesus 

Messiah as portrayed in the Gospels and Epistles.  Also included is a series of 

explorations into the relevancy of Christ to modern life. 

 

Focus of Course 

 

The appearance of Jesus Messiah is the hinge of all history.  His birth is the 

visitation of the “sunrise from on high” for all mankind (Luke 1:78 - ESV).  His life 

continues and completes the divine self-disclosure begun in the Old Testament (John 

10:30-38).  His death purchased redemption for all who believe (Rom. 3:22). His 

resurrection confirmed His claims (Rom. 1:4), validated His teachings (Acts 4:33), 

and offers a “living hope” (1 Pet. 1:3) to those born again.  Jesus Messiah will be the 

focal point of our worship for all eternity (Rev. 5:11-14).  He is the same “yesterday, 

today, and forever” (Heb. 13:8), and deserves our full attention as the New 

Testament presents Him to us. 

 

Texts 

 

Although the school’s preferred translation is the New International 

Version, my preferred versions for an academic study of the New Testament are 

either the newly released English Standard Version or the New American 

Standard.   

 

Elwell, W.A. & Yarborough, R.W. Encountering the New Testament. Grand Rapids: 

 Baker Books,  1998.  

 

Fee, G. F. & Stuart, D.  How To Read the Bible For All Its Worth.  3rd Ed. Grand 

 Rapids:  Zondervan, 1993. (pgs. 107-125) 

 

ESV Study Bible. Crossway Books, 2008. 

 

Course Objectives 

 

1. To familiarize the student with the world and culture of the New Testament 

 

2. To introduce Jesus Messiah and the unparalleled importance of His claims 

 

3. To become effective interpreters of the New Testament 

 

4. To recognize the powerful influence of the Old Testament on the New 
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5. To equip the student to engage their culture recognizing the profound 

importance of an historical and contemporary understanding of the New 

Testament 

 

Course Requirements 

 

 You are expected to come to class each day ready to interact with the 

Scriptures at a high level of concentration and excitement.   

 

 Class discussion is an indispensable part of any genuinely helpful 

educational experience.    

 

 I will daily be asking you to interact with the material that you have read in 

the textbook and in the New Testament. 

 

 It will be impossible to succeed in this class if you are not here.  Being 

present for class lectures and discussion is not the sort of thing that can be 

“made up.”  Plan on being here every day. 

 

Course Grading 

 

  Study Guides   20% 

  Quizzes   50% 

  Exam   10% 

  Reading  10% 

  Reserve Reading 10% 

 

Study Guides   (20%) 

 

 This will consist of worksheets based on the reading of the textbook.  This 

will include, but not be limited to, the questions at the end of the chapter.  

 

 

Quizzes   (50%) 

 

 There will be 12-14 quizzes given during the course of the semester, 

generally on Friday of each week.  

 

 Absences on quiz days are strongly discouraged.     

 

 These will consist of objective questions (T/F; Multiple Choice; 

Matching) taken from the assigned readings, worksheets, and notes. 

 

Examinations   (10%) 

 

 There will be a semester exam covering the material from the 

entire semester, consisting of 15% of your semester grade. This 

exam will entirely consist of objective questions. 
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Reading Report  (10%) 

 

 According to the schedule attached to the syllabus, and in 

connection with the textbook and class discussion, each student 

will thoughtfully read through the entire New Testament during 

the course of the fall semester.   

 

 During the course of the semester, at four separate checkpoints, 

the student will hand in a record of their reading up to that point.   

 

 Each checkpoint constitutes a quiz grade. 

 

 The reading report checklists will be evaluated based on 

completion, which will be recorded by the student based on an 

honor system. Forthrightness is expected. 

 

Reserve Reading Reports  (10%) 

 

 Primarily taken from the chapters of our supplemental textbook 

How to Read the Bible For All Its Worth, but including other 

articles and relevant information, there will be a bi-weekly, one-

page, typed report submitted. 

 

 In conjunction with this report, in an effort to maximize our 

communication, the student should post a question pertaining to 

the reading to the instructor at 

http://stephengrwebster.wordpress.com/ 

 

 The posted questions represent 10 of the 35 points possible for the 

report 

 

Guidelines for submitted work: 

 

All spelling errors on tests will result in a 1/4 point deduction. 

 

These deductions will be taken for every 4 errors, and for subsequent multiples of 4. 

i.e. – 3 errors would result in no deduction; 6 errors would result in a 1 point 

deduction; 12 errors will result in a 3 point deduction. 

 

All spelling errors or formatting problems on submitted reports or journals will 

result in a 1 point deduction from the 35 possible points. 

 

Improperly formatted headers, file names, or spacing will each result in a 1-point 

deduction. 

 

Double-spaced entries can receive no more than 25 points out of a possible 35. 

 

 

 

http://stephengrwebster.wordpress.com/
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Reading Checklist #1 

 

Fill in the blanks below with the date you 

finished reading the assigned chapter 

 

Example: 

 

1. 8/26 

 

Matthew 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

14. ____ 

15. ____ 

16. ____ 

17. ____ 

18. ____ 

19. ____ 

20. ____ 

21. ____ 

22. ____ 

23. ____ 

24. ____ 

25. ____ 

26. ____ 

27. ____ 

28. ____ 

 

Mark 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

14. ____ 

15. ____ 

16. ____ 

 

Luke  

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

14. ____ 

15. ____ 

16. ____ 

17. ____ 

18. ____ 

19. ____ 

20. ____ 

21. ____ 

22. ____ 

23. ____ 

24. ____ 

 

 

 

CHECKPOINT  

#1 

 

 

___/50  
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Reading Checklist #2 

 

John  

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

14. ____ 

15. ____ 

16. ____ 

17. ____ 

18. ____ 

19. ____ 

20. ____ 

21. ____ 

 

Acts 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

14. ____ 

15. ____ 

16. ____ 

17. ____ 

18. ____ 

19. ____ 

20. ____ 

21. ____ 

22. ____ 

23. ____ 

24. ____ 

25. ____ 

26. ____ 

27. ____ 

28. ____ 

 

Romans  

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

14. ____ 

15. ____ 

16. ____ 

 

CHECKPOINT #2  

 

 

_____/50 
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Reading Checklist #3 
 

1 Corinthians 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

14. ____ 

15. ____ 

16. ____ 

 

2 Corinthians 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

 

Galatians 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

 

Ephesians 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

 

 

Philippians 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

 

Colossians 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

 

1 Thessalonians 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

 

2 Thessalonians 

 

1. ____ 

2. ____ 

3. ____ 

 

1 Timothy 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

 

2 Timothy 

 

1.  ____ 

2. ____ 

3. ____ 

4. ____ 

 

Titus 

 

1. ___ 

2. ___ 

3. ___ 

 

CHECKPOINT #3  

 

 

____/50 
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Reading Checklist #4 

 

Philemon 

 

____ 

 

Hebrews  

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

 

James 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

 

1 Peter  

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

 

2 Peter  

 

1. ____ 

2. ____ 

3. ____ 

 

1 John  

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

 

2 John  

 

1. ____ 

 

3 John  

 

1. ____ 

 

Jude 

 

 ____ 

 

Revelation 

 

1. ____ 

2. ____ 

3. ____ 

4. ____ 

5. ____ 

6. ____ 

7. ____ 

8. ____ 

9. ____ 

10. ____ 

11. ____ 

12. ____ 

13. ____ 

14. ____ 

15. ____ 

16. ____ 

17. ____ 

18. ____ 

19. ____ 

20. ____ 

21. ____ 

22. ____ 

 

 

CHECKPOINT #4  

 

 

____/50 
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Helm Hammerhand 

8/27/04 

Intro to OT – 1 

Reserve Reading Report SAMPLE  

 

Kaiser, W. C.  The Messiah in the Old Testament.  Grand Rapids:  Zondervan, 1995. 

 

 As he opens the first of two chapters covering “The Messiah in the Psalms”, Kaiser 

makes a helpful observation: that when we interpret the Scriptures, we should always 

begin with “the straightforward claims of the text itself.”1  All too often, we are prone to 

force our own views on the text, drowning out its unique voice, making it say things it does 

not say.  Kaiser continues by focusing on two of what he calls the “jewels”2 of the messianic 

Psalms: Psalm 110 & Psalm 2. 

 

 Kaiser begins with an interesting discussion of the role of the “sovereign’s right 

hand”3 in the culture of the Psalmist, and the characteristics of the Messiah as laid out in 

Psalm 110.  It is interesting to note the totality of the victory of the Messiah in this Psalm, 

completely destroying the forces of wickedness that are aligned against Him. 

 

 Psalm 2, and its discussion of the “Lord’s anointed” (Psalm 2:2) is one of the most 

powerful and compelling evidences of the divinity of Christ to be found in the Old 

Testament.  Kaiser’s treatment of the principle of “Sonship”4 reveals this to be true.  The 

Messiah at the “right hand” of the Lord has now become a reality, and He rules in power 

and might. 

 

 It may be said that Psalms 110 and 2 are “obviously” Messianic.  Turning his 

attention now to Psalm 118, Kaiser may be even more helpful, as he approaches some 

questions regarding the Messianic overtones found here. 

 

 Especially in focus is the Psalmist’s mention of a rejected stone (118:22).  This verse 

is cited in Matthew, Mark and Luke as an explicit reference to Jesus.  In fact, Jesus quotes 

this verse about Himself!  Kaiser spends time on the word “marvelous” (118:23), making 

note of its significance throughout the Old Testament as something that God would 

accomplish.  God has indeed accomplished His victory as He installs his own Son on the 

throne, ironically overcoming, even though rejected by those who would have wanted a 

(seemingly) more triumphant Messiah. 

  

 Questions:  Does Kaiser feel as though it was Christ’s rejection that led ultimately to His 

victory?  Is this an ironic accomplishment of God’s purposes? 

 

Vocabulary: perpetuity (p. 96) 

 

 

                                                      
1 p. 92 
2 p. 93 
3 p. 94 
4 p. 99 
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Introduction to the New Testament Study Guide #1 

 

Why Study the New Testament? 

 

Text: pp. 2-16 

 

Make sure you are looking up bold words in the glossary 

 

1. Why are the stakes so high for the study of the New Testament? 

 

 

2. Review: Define: 

 

a. Torah 

 

b. Prophets 

 

c. Writings 

 

3. What do the books of the Old Testament point toward? 

 

 

 

4. What does the NT announce? 

 

 

 

5. When were the apocryphal/deutero-canonical books written? 

 

 

 

6. What is their value to a Protestant student of the NT? 

 

 

 

7. What is the first good reason to study the NT? 

 

 

 

8. What is the second good reason? 

 

 

 

9. What is cultural literacy? 

 

 

 

10. Who has been the dominant figure in Western culture for the last 2000 years? 
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11. What is “gospel”? 

 

 

 

12. What is inspiration? 

 

 

 

13. What is a hand-written copy of the NT called? 

 

 

 

14. How many manuscripts of the NT do we have? 

 

 

 

15. What is the significance of the “brief time lapse” in inspiring confidence in the NT 

documents? 

 

 

 

16. How do the Church Fathers inspire confidence in the NT documents? 

 

 

 

17. What are some dangers as we approach the study of the NT? 

 

 

 

18. What can careful study help us to do? 

 

 

 

19. What are the three kinds of interpretation? 

 

 

 

20. What is basic to all good interpretation? 

 

 

 

21. Why does Athanasius’ quote on p. 9 inspire confidence in the NT? 

 

 

 

22. Why is it reasonable to believe that NT text we have is secure?  
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The Reliability of Bible Manuscripts 

The Reliability of the Old Testament Manuscripts 

Introduction  

At the beginning of the twentieth century, textual criticism of the OT was in its infancy, 

with few extant early Hebrew manuscripts. However, with the discoveries of the Dead Sea 

Scrolls beginning in A.D. 1947, scholars found themselves in a better position than ever 

before to evaluate whether the OT texts are reliable. 

At present there exist over 3,000 Hebrew manuscripts of the OT, 8,000 manuscripts of the 

Latin Vulgate, over 1,500 manuscripts of the Septuagint, and over 65 copies of the Syriac 

Peshitta. 

This article examines the reliability of the OT manuscripts in respect to three main areas: 

(1) transmission of the OT; (2) OT textual criticism; and (3) primary OT sources. 

Transmission of the OT 

Jewish tradition maintains that Moses wrote the Pentateuch. If so, then portions of the OT 

were passed down through scribes for more than 3,000 years before becoming part of 

modern translations. This naturally gives rise to questions like: How did the OT text come 

about? How were the books copied and by whom? Are the texts available today an accurate 

reproduction of the originals? 

How did the OT text come about? While some divine revelation may originally have been 

handed down from generation to generation orally, at some point it was committed to 

writing to ensure its accuracy. Several biblical passages indicate that from an early period 

parts of Scripture were held in honor and were considered authoritative (e.g., Ex. 17:14–16; 

24:3–4, 7). The stone tablets of the Ten Commandments were to be stored in the ark of the 

covenant (e.g., Ex. 25:16, 21; Heb. 9:4), and the Book of the Law was to be kept in the 

tabernacle next to the ark (Deut. 31:24–26). Moses commanded the Israelites to teach God’s 

laws and statutes to their children and grandchildren (Deut. 4:9). The Law of Moses was 

entrusted to the priests, who were to teach it to the people (Deut. 33:10) and read it aloud 

publicly every seven years to ensure that the Israelites would remember it (Deut. 31:9–11). 

They were also commanded not to add to or delete from it at all (Deut. 4:2; 12:32). Both the 

http://www.esvbible.org/Exodus+17.14-16%3B+Exodus+24.3-4%3B+Exodus+24.7/
http://www.esvbible.org/Exodus+17.14-16%3B+Exodus+24.3-4%3B+Exodus+24.7/
http://www.esvbible.org/Exodus+25.16%3B+Exodus+25.21/
http://www.esvbible.org/Hebrews+9.4/
http://www.esvbible.org/Deuteronomy+31.24-26/
http://www.esvbible.org/Deuteronomy+4.9/
http://www.esvbible.org/Deuteronomy+33.10/
http://www.esvbible.org/Deuteronomy+31.9-11/
http://www.esvbible.org/Deuteronomy+4.2%3B+Deuteronomy+12.32/
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OT (Josh. 23:6; 1 Kings 2:3; 1 Chron. 22:13) and NT (e.g.,Mark 10:5; 12:26; Luke 2:22; 

16:29, 31) refer to the Law of Moses as a distinct, authoritative source. 

OT passages also refer to written forms of prophetic oracles (Isa. 30:8; Jer. 25:13; 

29:1; Ezek. 43:11; Dan. 7:1; Hab. 2:2) and histories recorded by prophets (1 Chron. 29:29; 2 

Chron. 9:29; 12:15; 13:22; 20:34). However, the first mention of a collection of biblical books 

is in Daniel 9:2, which suggests that by the time of Daniel, the book of Jeremiah was part of 

a larger collection of authoritative works that he calls “the books.” 

Later biblical writers make reference to earlier biblical books (2 Kings 14:6; 2 Chron. 25:4; 

35:12; Ezra 3:2; 6:18; Neh. 8:1), and the prophets commonly rebuke the people for not 

obeying the words of previous prophets (Jer. 7:25; 25:4; Ezek. 38:17; Dan. 9:6, 10; Hos. 6:5; 

12:10). 

There is good evidence from Jewish tradition and other sources that the Jewish people 

believed that the prophetic voice ceased following the deaths of Haggai, Zechariah, and 

Malachi (Tosefta, Sotah 13.2; Babylonian Talmud, Sotah 48b, Sanhedrin 11a, and Baba 

Bathra 12a; Seder Olam Rabbah 30; Jerusalem Talmud, Taanith 2.1; 1 Macc. 9:27; 2 

Baruch 85.3). Therefore, it is likely that by about 300 B.C. the canon of the OT was set in all 

its essentials. (See The Canon of the Old Testament.) While minor discussions about certain 

books continued well into the Christian era, they had little effect on the form of the Canon. 

Jesus accepted the authority of the Hebrew canon and taught his disciples to reverence it 

(Matt. 5:17–18). The Christian church, which had its roots in the Jewish nation, 

maintained the same Hebrew canon (Matt. 23:34–35; Luke 11:50–51) and added the NT 

works to it. 

How were the books copied, and by whom? There are no remaining original manuscripts 

(commonly called “autographs”) of the OT, but there do exist an abundance of copies made 

by scribes whose only job was to preserve God’s revelation. The autographs were probably 

written on scrolls made from papyrus or leather (see Jeremiah 36) that deteriorated from 

everyday use. When scrolls showed signs of wear, they were copied and reverently buried 

(since they contained the sacred name of God). Sometimes worn copies were placed in 

a genizah (“hidden” place) until enough were gathered for a ritual burial ceremony. One of 

these genizahs was found in an old synagogue in Cairo around 1890. 

Initially, priests (or a special group of priests) maintained the sacred traditions. Then, from 

about 500 B.C.to A.D. 100, an influential group of teachers and interpreters of the law arose, 

called the soperim(“scribes”), who meticulously copied and preserved the most accurate 

form of the Hebrew text that they could determine. The Babylonian Talmud states: “The 

older men were called soperim because they counted [Hb. soper may also mean “one who 

counts”] all the letters in the Torah” (Babylonian Talmud,Kiddushin 30a). There has been 

http://www.esvbible.org/Joshua+23.6/
http://www.esvbible.org/1+Kings+2.3/
http://www.esvbible.org/1+Chronicles+22.13/
http://www.esvbible.org/Mark+10.5%3B+Mark+12.26/
http://www.esvbible.org/Luke+2.22%3B+Luke+16.29%3B+Luke+16.31/
http://www.esvbible.org/Luke+2.22%3B+Luke+16.29%3B+Luke+16.31/
http://www.esvbible.org/Isaiah+30.8/
http://www.esvbible.org/Jeremiah+25.13%3B+Jeremiah+29.1/
http://www.esvbible.org/Jeremiah+25.13%3B+Jeremiah+29.1/
http://www.esvbible.org/Ezekiel+43.11/
http://www.esvbible.org/Daniel+7.1/
http://www.esvbible.org/Habakkuk+2.2/
http://www.esvbible.org/1+Chronicles+29.29/
http://www.esvbible.org/2+Chronicles+9.29%3B+2+Chronicles+12.15%3B+2+Chronicles+13.22%3B+2+Chronicles+20.34/
http://www.esvbible.org/2+Chronicles+9.29%3B+2+Chronicles+12.15%3B+2+Chronicles+13.22%3B+2+Chronicles+20.34/
http://www.esvbible.org/Daniel+9.2/
http://www.esvbible.org/2+Kings+14.6/
http://www.esvbible.org/2+Chronicles+25.4%3B+2+Chronicles+35.12/
http://www.esvbible.org/2+Chronicles+25.4%3B+2+Chronicles+35.12/
http://www.esvbible.org/Ezra+3.2%3B+Ezra+6.18/
http://www.esvbible.org/Nehemiah+8.1/
http://www.esvbible.org/Jeremiah+7.25%3B+Jeremiah+25.4/
http://www.esvbible.org/Ezekiel+38.17/
http://www.esvbible.org/Daniel+9.6%3B+Daniel+9.10/
http://www.esvbible.org/Hosea+6.5%3B+Hosea+12.10/
http://www.esvbible.org/Hosea+6.5%3B+Hosea+12.10/
http://www.esvbible.org/resources/esv-study-bible/article-canon-scripture/#canon-scripture-article-the-canon-of-the-old-testament
http://www.esvbible.org/Matthew+5.17-18/
http://www.esvbible.org/Matthew+23.34-35/
http://www.esvbible.org/Luke+11.50-51/
http://www.esvbible.org/Jeremiah+36/
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significant discussion as to what their early text looked like and how closely it corresponded 

to the modern Masoretic text (MT), the common form of today’s Hebrew Bible, but it is not 

an easy question to answer. 

Evidence from about the mid-third century B.C. and following indicates that a variety of OT 

texts coexisted for several centuries (e.g., proto-MT [an early form of the Hebrew Masoretic 

text]; Greek Septuagint, a sometimes loose translation; Samaritan Pentateuch). 

Manuscripts copied before the first century A.D.show two tendencies on the part of the 

scribes: they preserved the accuracy of the text and, at the same time, they were willing to 

revise or update the specific words of the text. These tendencies are not contradictory—

scribes assigned to the Scriptures a high degree of authority and upheld them with great 

reverence, but their desire was that readers understand them. Sometimes scribes 

intentionally changed texts because of things they felt were inappropriate or objectionable. 

Still, they carefully noted changes out of reverence for the text (e.g., in Judg. 18:30 scribes 

added the Hebrew letter nun above the line so that it read “Manasseh” instead of “Moses” 

because Jonathan was acting more like a son of wicked Manasseh than of Moses). 

A group of scribes called the tannaim (repeaters) maintained the sacred traditions from 

about A.D. 100 to 300 and developed meticulous rules to follow when copying synagogue 

scrolls (e.g., no word or letter was to be written from memory; if more than three mistakes 

were made on any page, it was destroyed and redone). While the text was reverenced and 

carefully maintained, it could be updated within specific, limited parameters: (1) By about 

350 B.C., texts had begun to be written in Assyrian (square) script instead of paleo-Hebrew. 

(2) Even before this, matres lectionis (Hebrew consonants added to a word to indicate how it 

should be pronounced—these were precursors to vowel points) were starting to be added 

and archaic spellings were modernized. (3) Some corrections were made (see 4QIsaa). It was 

common practice throughout the ancient Near East to update and revise texts. 

Following the first century A.D., however, the priority of scribes narrowed to preserving the 

accuracy of Scripture, which they did with amazing precision. Manuscripts dated to the 

first and second centuries A.D.(e.g., from Masada, Nahal Hever, Wadi Murabba’at, and 

Nahal Se’elim) reflect the proto-MT in orthography and content with very little variation. 

Debate continues over how and why the text became so unified following the first 

century A.D. Some argue that the group who maintained the proto-MT was the only one to 

survive the destruction of the second temple. Others suggest there was a purposeful 

standardization of the text. The latter seems more likely for two reasons: (1) There was a 

desire to provide a consistent standard for debates between Christians and Jews in the first 

century A.D. (cf. Justin Martyr,Dialogue 68). (2) Hillel the Elder needed a standardized text 

on which to base his seven rules of biblical hermeneutics (Aboth of Rabbi Nathan 37A). 

http://www.esvbible.org/Judges+18.30/
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The sheer number of manuscripts, as well as quotations in rabbinic literature, suggest that 

the proto-MT was the primary text maintained by the authoritative center of Judaism. At 

the same time, other textual traditions were also circulated (e.g., Septuagint; Samaritan 

Pentateuch). However, sometime during the first century A.D. the proto-MT apparently 

became the dominant textual tradition. 

Are the texts available today an accurate reflection of the originals? To adequately answer 

this question requires some understanding of OT textual criticism, which we will now 

briefly explore. 

OT Textual Criticism 

Scholars agree that no single witness perfectly reproduces the original Hebrew text 

(generally called “Urtext”) of the entire OT, and therefore textual criticism is 

necessary. Textual criticism is the science and art that seeks to determine the most reliable 

original wording of a text. It is a science because specific rules govern the evaluation of 

various types of copyist errors and readings, but it is also an art because these rules cannot 

be rigidly applied in every situation. The goal of OT textual criticism is to work back as 

closely as possible to the final form of the text as it was canonized and maintained by the 

scribes. Since the texts were transmitted over such a long period, one could expect that 

minor errors might have crept in. Comparison of various forms of the OT text helps 

determine the most plausible reading of the original texts. Intuition and common sense 

must guide this process. Informed judgments about a text depend upon one’s familiarity 

with copyist errors, manuscripts, versions, and their authors. 

Types of errors. Even given a strong desire to maintain an authoritative, standardized text, 

common copyist errors can creep in, including: confusion of similar letters, homophony 

(substitution of similar sounding letters or words), haplography (omission of a letter or 

word), dittography (doubling a letter or word), metathesis (reversal in the order of two 

letters or words), fusion (two words being joined as one), and fission (one word separated 

into two). 

The process. Modern critical editions of the MT include the BHS (Biblia Hebraica 

Stuttgartensia) and theBHQ (Biblia Hebraica Quinta), which follow the Codex 

Leningradensis (A.D. 1008), and the Hebrew University Bible Project, which follows the 

Aleppo Codex (c. 930). They derive from the longest and, to date, most reliable textual 

tradition overall. This tradition was maintained by the Masoretes, and when compared to 

the Qumran manuscripts dated about 1,000 years earlier, was found to be very accurate. 

These critical editions also provide a summary of pertinent information from other sources 

in their textual apparatus. The process of OT textual criticism includes examining the 
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external evidence from various Hebrew sources (e.g., Dead Sea Scrolls, Samaritan 

Pentateuch, medieval manuscripts) and versions (e.g., Septuagint, Latin Vulgate, etc.) to 

determine which is the most plausible original reading of the text. 

When weighing evidence, scholars generally agree that the Hebrew sources take precedence 

over the versions, though versions sometimes contain what appears as a plausible original 

reading. Internal evidence is then examined to see if there are any hints to help determine 

the original reading (e.g., grammatical structures, common spelling). At times, discoveries 

from other ancient Semitic languages have shed light on previously unintelligible texts. 

Guidelines to use in determining the most plausible original readings include: (1) Which 

reading could most likely give rise to the others? (2) Which reading is most appropriate in 

its context? (3) The weight of the manuscript evidence is then evaluated to determine 

whether it may contain a secondary reading or gloss. Only a very small percentage of the 

Hebrew text has any questionable readings, and of these only a small portion make any 

significant difference in the meaning of the text. 

Primary OT Sources 

The following are the primary sources for present-day knowledge of the original OT text: 

Codex Leningradensis: The oldest complete copy of the MT, dated to A.D. 1008. Both 

the BHS and the BHQ follow this text. 

Aleppo Codex: The oldest, incomplete copy of the MT, dated to about A.D. 930. About one-

quarter of this manuscript was burned by fire, but its text is very similar to the Codex 

Leningradensis. The Hebrew University Bible Project uses this text as a base. 

Dead Sea Scrolls: More than 200 biblical manuscripts dated from about 250 B.C. to A.D. 135 

from the area around the Dead Sea. The largest number of these texts agree closely with 

the readings of the proto-MT (35 percent of manuscripts) and help confirm the accuracy of 

the MT. 

Conclusion 

Although some textual puzzles remain, and though scholars still differ among themselves 

in how they weigh some of the evidence, careful application of these principles allows a high 

level of confidence that close access to the original texts does indeed exist. Moreover, 

ordinary English readers should not suppose that there are hundreds of significant textual 

variants whose existence is known only to specialized scholars, for all the variants that 

translation teams thought to be significant for interpreting the text have been indicated in 
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the footnotes of the ESV and other modern English translations. Looking through those 

footnotes will show a reader that the significant variants affect far less than 1 percent of 

the words of theESV text, and even among that 1 percent, there are no variants that would 

change any point of doctrine. Therefore, while some places remain where it is hard to be 

sure of the original reading (see ESV footnotes and the notes on specific verses in this Study 

Bible), as a general assessment it is safe to say that the OT text that is the basis of modern 

English translations is remarkably trustworthy. 

The Reliability of the New Testament Manuscripts 

Today, any group of Christians gathered together can all read exactly the same words in 

their Bibles. That luxury is made possible by the invention of the movable-type printing 

press over five centuries ago. But such a luxury can also breed a false sense of confidence 

that the precise original wording of the Bible can be known. When it comes to the NT, the 

original 27 books disappeared long ago, probably within decades of their composition. 

Handwritten copies, or manuscripts, must be relied on to determine the wording of the 

original text. Yet no two manuscripts are exactly alike, and even the closest two early 

manuscripts have at least half a dozen differences per chapter (most of them 

inconsequential variations, however, as will be seen). The discipline known as NT textual 

criticism is thus needed because of these two facts: disappearance of the originals, and 

disagreements among the manuscripts. 

But even though the original wording of the NT cannot be known, that fact is not 

necessarily cause for alarm. It is true that the NT manuscripts contain thousands of 

wording differences. It is also true that a few favorite passages are of dubious authenticity. 

But this is not the whole picture. Christians can, in fact, have a very high degree of 

confidence that what they have in their hands today is the Word of God. 

This article’s specific task is to (1) compare the number and antiquity of NT manuscripts 

with those of other ancient literature, (2) note the number and nature of the wording 

differences in the NT (including a discussion of a few of the more notable places in which 

the wording is in doubt), and (3) identify what is, and what is not, at stake in this 

discussion. 

The Number and Antiquity of NT Manuscripts Compared with Other Ancient 

Literature 
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In comparison with the remaining manuscripts of any other ancient Greek or Latin 

literature, the NT suffers from an embarrassment of riches. It is almost incomprehensible 

to think about the disparity. When it comes to quantity of copies, the NT has no peer. More 

than 5,700 Greek NT manuscripts are still in existence, ranging in date from the early 

second century to the sixteenth century. To be sure, the earliest ones (i.e., through the 3rd 

century) are all fragmentary, but they cover a substantial amount of the NT. And Greek 

manuscripts do not tell the whole story. The NT was translated early on into a variety of 

languages, including Latin, Coptic, Syriac, Armenian, Georgian, Gothic, and Arabic. All 

told, there are between 20,000 and 25,000 handwritten copies of the NT in various 

languages. Yet if all of these were destroyed, the NT text could be reproduced almost in its 

entirety by quotations of it in sermons, tracts, and commentaries written by ancient 

teachers of the church (known as church fathers or Patristic writers). To date, over a 

million quotations from the NT by the church fathers have been cataloged. 

How does this compare with the average classical author? The copies of the average ancient 

Greek or Latin author’s writings number fewer than 20 manuscripts! Thus, the NT has well 

over 1,000 times as many manuscripts as the works of the average classical author. 

When it comes to the temporal distance of the earliest copies of the NT from the original, 

NT textual critics again enjoy an abundance of materials. From 10 to 15 NT manuscripts 

were written within the first 100 years of the completion of the NT. To be sure, they are all 

fragmentary, but some of them are fairly sizable fragments, covering large portions of the 

Gospels or Paul’s letters, for example. Within two centuries, the numbers increase to at 

least four dozen manuscripts. Of manuscripts produced before A.D.400, an astounding 99 

still exist—including the oldest complete NT, Codex Sinaiticus. 

The gap, then, between the originals and the early manuscripts is relatively slim. By 

comparison, the average classical author has no copies for more than half a millennium. 

Comparing the NT text to some better-known ancient authors, it still has no equal. The 

chart below illustrates this by comparing the copies of five Greco-Roman historians’ works 

with the NT. If one is skeptical about what the original NT text said, that skepticism needs 

to be multiplied many times over when it comes to the writings of all other ancient Greek 

and Latin authors. Although it is true that there are some doubts about the precise wording 

of the original in some places, NT textual criticism has an unparalleled abundance of 

materials to work with, in terms of both quantity and age of manuscripts. Nothing else 

comes close. 
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Comparison of Extant Historical Documents 

Histories 

Oldest 

Manuscripts Number Surviving 

Livy 59B.C.–A.D. 17 4th centuryA.D. 27 

Tacitus A.D.56–120 9th centuryA.D. 3 

SuetoniusA.D. 69–

140 9th centuryA.D. 200+ 

Thucydides 460–

400B.C. 1st centuryA.D. 20 

Herodotus 484–

425B.C. 1st centuryA.D. 75 

New Testament c. 100–150A.D. 

c. 5,700 (counting only Greek manuscripts) plus 

more than 10,000 in Latin, and more than a 

million quotations from the church fathers, etc. 

The Number and Nature of the Wording Differences 

The Greek NT, as it is known today, has approximately 138,000 words. The best estimate is 

that there are as many as 400,000 textual variants among the manuscripts. That means 

that, on average, for every word in the Greek NT there are almost three variants. If this 

were the only piece of data available, it might discourage anyone from attempting to 

recover the wording of the original. But the large number of variants is due to the large 

number of manuscripts. Hundreds of thousands of differences among the Greek 

manuscripts, ancient translations, and patristic commentaries exist only because tens of 

thousands of such documents exist. Further, the vast majority of textual alterations are 

accidental and trivial, and hence easy for textual critics to spot. 

These textual differences can be broken down into four categories. The largest group 

involves spelling and nonsense errors. The single most common textual variant involves 

what is known as a movable “nu.” This is an “n” that is placed at the end of certain words 

when the next word begins with a vowel. The same principle is seen in 

English: a book, an apple. Nonsense errors occur when a scribe wrote a word that makes no 

sense in its context, usually because of fatigue, inattentiveness, or misunderstanding of the 

text in front of him. Some of these errors are quite comical, such as “we were horses among 
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you” (Gk. hippoi, “horses,” instead of ēpioi, “gentle,” or nēpioi, “little children”) in 1 

Thessalonians 2:7 in one late manuscript. 

The second-largest group of variant readings consists of minor changes, including synonyms 

and alterations, that do not affect translation. A common variation is the use of the definite 

article with proper names. Greek can say, “the Barnabas,” while English translations will 

drop the article. The manuscripts vary in having the article or not. Word-order differences 

account for many of the variants. But since Greek is a highly inflected language, word order 

does not affect meaning nearly as much as it does in English. These two phenomena can be 

illustrated in a sentence such as “Jesus loves John.” In Greek, that sentence can be 

expressed in at least 16 different ways without affecting the basic sense. Factoring in 

spelling variations and other nontranslatable differences, “Jesus loves John” could, in fact, 

be a translation of hundreds of different Greek constructions. In this light, the fact that 

there are only three variants for every word in the NT, when the potential is seemingly 

infinitely greater, seems almost trivial. 

The third-largest category of textual variants involves meaningful changes that are not 

“viable.” “Viable” means that a variant has some plausibility of reflecting the wording of the 

original text. For example, in 1 Thessalonians 2:9, instead of “the gospel of God” (the 

reading of almost all the manuscripts), a late medieval copy has “the gospel of Christ.” This 

is meaningful but not viable. There is little chance that one late manuscript could contain 

the original wording when the textual tradition is uniformly on the side of another reading. 

The smallest category of textual changes involves those that are both meaningful and 

viable. These comprise less than one percent of all textual variants. “Meaningful” means 

that the variant changes the meaning of the text to some degree. It may not be terribly 

significant, but if the variant affects one’s understanding of the passage, then it is 

meaningful. Most of these meaningful and viable differences involve just a word or a 

phrase. For example, in Romans 5:1, some manuscripts read “we have (Gk.echomen) peace,” 

while others have “let us have (Gk. echōmen) peace.” The difference in Greek is but a single 

letter, but the meaning is changed. If “we have peace” is authentic, Paul is speaking about 

believers’ status with God; if “let us have peace” is authentic, the apostle is urging 

Christians to enjoy the experience of this harmony with God in their lives. As important as 

this textual problem is, neither variant contradicts any of the teachings of Scripture 

elsewhere, and both readings state something that is theologically sound. 

There are two large textual variants in the entire NT, each involving 12 verses: Mark 16:9–

20 and John 7:53–8:11. The earliest and best manuscripts lack these verses. In addition, 

these passages do not fit well with the authors’ style. Although much emotional baggage is 

http://www.esvbible.org/1+Thessalonians+2.7/
http://www.esvbible.org/1+Thessalonians+2.7/
http://www.esvbible.org/1+Thessalonians+2.9/
http://www.esvbible.org/Romans+5.1/
http://www.esvbible.org/Mark+16.9-20/
http://www.esvbible.org/Mark+16.9-20/
http://www.esvbible.org/John+7.53-8.11/
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attached to these two texts for many Christians, no essential truths are lost if these verses 

are not authentic. 

Should the presence of textual variants, then, undermine the confidence of ordinary 

laypersons as they read the Bible in their own language? No—actually, the opposite is the 

case. The abundance of variants is the result of the very large number of remaining NT 

manuscripts, which itself gives a stronger, not weaker, foundation for knowing what the 

original manuscripts said. 

In addition, modern Bible translation teams have not kept the location of major variants a 

secret but have indicated the ones they think to be most important in the footnotes of all 

“essentially literal” modern English translations, so that laypersons who read these 

footnotes can see where these variants are and what they say. (Textual variants are noted 

in the ESV with a footnote that begins, “Some manuscripts …”) The absence of any such 

footnote (which is the case with far more than 99 percent of the words in the English NT) 

indicates that these translation teams have a high degree of confidence that the words in 

their English translation accurately represent the words of the NT as they were originally 

written. 

What Is at Stake? 

The most significant textual variants certainly alter the meaning of various verses. And 

where the meaning of verses is changed, paragraphs and even larger units of thought are 

also affected to some degree. At times, a particular doctrine may not, after all, be affirmed 

in a given passage, depending on the textual variant. But this is not the same thing as 

saying that such a doctrine is denied. Just because a particular verse may not affirm a 

cherished doctrine does not mean that that doctrine cannot be found in the NT. In the final 

analysis, no cardinal doctrine, no essential truth, is affected by any viable variant in the 

surviving NT manuscripts. For example, the deity of Christ, his resurrection, his virginal 

conception, justification by faith, and the Trinity are not put in jeopardy because of any 

textual variation. Confidence can therefore be placed in the providence of God in preserving 

the Scriptures. 

In sum, although scholars may not be certain of the NT wording in a number of verses, for 

the vast majority of the words in the NT the modern English translations accurately 

represent what the original authors wrote, and therefore these translations can be trusted 

as reproducing the very words of God. 
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Introduction to the New Testament Study Guide #2 

 

The Middle East in the Days of Jesus 

Greco-Roman Backgrounds of the New Testament  

 

Text: pp. 22-49 Make sure you are looking up bold words in the glossary 

 

1. What potential does the Bible have? 

 

 

2. What is the “striking” tone of the NT? 

 

 

3. How did the apostle Paul portray history when he spoke to the philosophers in 

Athens? 

 

 

4.  What were the names of the administrative districts governed by the Romans in 

Jesus’ day? 

 

 

5. From reading the attached excerpt from Josephus, what impression do you get of 

Samaria, Galilee, and Judea? 

 

 

6. Why has Palestine been a land of immense value throughout the years? 

 

 

7. What does it mean to “Hellenize” something? 

 

 

8. How did Antiochus Epiphanes Hellenize his kingdom? 

 

 

9. Briefly describe the circumstances surrounding the Maccabean period and revolt. 

 

 

10. How did Herod “the Great” come to power? 

 

 

11. What event (44 B.C.) threw the Middle East into turmoil? 

 

 

12. What good things happened during the rule of Herod the Great? 

 

 

13. Which of Herod’s three sons had the most interaction with the events of the NT? 

 

 



 23 NT Intro - Workbook 

14. Why did the Jewish War of A.D. 66-70 take place? 

 

 

15. Why didn’t the Jews give in to Roman syncretism? 

 

 

16. What is the connection between the destruction of Jerusalem and the words of 

Jesus? 

 

 

17. What is the significance of the fall of Jerusalem for the Christians & Jews of the 

time? 

 

 

18. How did Paul comment on the rejection of the Jews? 

 

 

19. What is Second Temple Judaism? 

 

 

20. T F Judaism was primarily an accepted set of doctrines. 

 

21. What was the single most important idea that unified the Jews? 

 

 

22. What did the “messianic fervor” of the early days of the first century look like? 

 

 

23. Who were the Pharisees? 

 

 

24. Who were the Sadducees? 

 

 

25. Who were the Essenes? 

 

 

26. Who were the Zealots? 

 

 

27. What is “apocalyptic” literature like? 

 

 

28. Who were the Samaritans?  Why is Jesus’ interaction with them “remarkable”? 

 

 

29. What did the Christians of the NT see all of past history as pointing to? 
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CHAPTER 3.  

A DESCRIPTION OF GALILEE, SAMARIA, AND JUDEA.  

1. NOW Phoenicia and Syria encompass about the Galilees, which are two, and called the 

Upper Galilee and the Lower. They are bounded toward the sun-setting, with the borders of 

the territory belonging to Ptolemais, and by Carmel; which mountain had formerly 

belonged to the Galileans, but now belonged to the Tyrians; to which mountain adjoins 

Gaba, which is called the City of Horsemen, because those horsemen that were dismissed by 

Herod the king dwelt therein; they are bounded on the south with Samaria and Scythopolis, 

as far as the river Jordan; on the east with Hippeae and Gadaris, and also with Ganlonitis, 

and the borders of the kingdom of Agrippa; its northern parts are hounded by Tyre, and the 

country of the Tyrians. As for that Galilee which is called the Lower, it, extends in length 

from Tiberias to Zabulon, and of the maritime places Ptolemais is its neighbor; its breadth 

is from the village called Xaloth, which lies in the great plain, as far as Bersabe, from which 

beginning also is taken the breadth of the Upper Galilee, as far as the village Baca, which 

divides the land of the Tyrians from it; its length is also from Meloth to Thella, a village 

near to Jordan.  

2. These two Galilees, of so great largeness, and encompassed with so many nations of 

foreigners, have been always able to make a strong resistance on all occasions of war; for 

the Galileans are inured to war from their infancy, and have been always very numerous; 

nor hath the country been ever destitute of men of courage, or wanted a numerous set of 

them; for their soil is universally rich and fruitful, and full of the plantations of trees of all 

sorts, insomuch that it invites the most slothful to take pains in its cultivation, by its 

fruitfulness; accordingly, it is all cultivated by its inhabitants, and no part of it lies idle. 

Moreover, the cities lie here very thick, and the very many villages there are here are 

everywhere so full of people, by the richness of their soil, that the very least of them contain 

above fifteen thousand inhabitants.  

3. In short, if any one will suppose that Galilee is inferior to Perea in magnitude, he will be 

obliged to prefer it before it in its strength; for this is all capable of cultivation, and is every 

where fruitful; but for Perea, which is indeed much larger in extent, the greater part of it is 

desert and rough, and much less disposed for the production of the milder kinds of fruits; 

yet hath it a moist soil [in other parts], and produces all kinds of fruits, and its plains are 

planted with trees of all sorts, while yet the olive tree, the vine, and the palm tree are 

chiefly cultivated there. It is also sufficiently watered with torrents, which issue out of the 

mountains, and with springs that never fail to run, even when the torrents fail them, as 

they do in the dog-days. Now the length of Perea is from Macherus to Pella, and its breadth 

from Philadelphia to Jordan; its northern parts are bounded by Pella, as we have already 

said, as well as its Western with Jordan; the land of Moab is its southern border, and its 

eastern limits reach to Arabia, and Silbonitis, and besides to Philadelphene and Gerasa.  

4. Now as to the country of Samaria, it lies between Judea and Galilee; it begins at a village 

that is in the great plain called Ginea, and ends at the Acrabbene toparchy, and is entirely 

of the same nature with Judea; for both countries are made up of hills and valleys, and are 

moist enough for agriculture, and are very fruitful. They have abundance of trees, and are 

full of autumnal fruit, both that which grows wild, and that which is the effect of 
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cultivation. They are not naturally watered by many rivers, but derive their chief moisture 

from rain-water, of which they have no want; and for those rivers which they have, all their 

waters are exceeding sweet: by reason also of the excellent grass they have, their cattle 

yield more milk than do those in other places; and, what is the greatest sign of excellency 

and of abundance, they each of them are very full of people.  

5. In the limits of Samaria and Judea lies the village Anuath, which is also named Borceos. 

This is the northern boundary of Judea. The southern parts of Judea, if they be measured 

lengthways, are bounded by a Village adjoining to the confines of Arabia; the Jews that 

dwell there call it Jordan. However, its breadth is extended from the river Jordan to Joppa. 

The city Jerusalem is situated in the very middle; on which account some have, with 

sagacity enough, called that city the Navel of the country. Nor indeed is Judea destitute of 

such delights as come from the sea, since its maritime places extend as far as Ptolemais: it 

was parted into eleven portions, of which the royal city Jerusalem was the supreme, and 

presided over all the neighboring country, as the head does over the body. As to the other 

cities that were inferior to it, they presided over their several toparchies; Gophna was the 

second of those cities, and next to that Acrabatta, after them Thamna, and Lydda, and 

Emmaus, and Pella, and Idumea, and Engaddi, and Herodium, and Jericho; and after them 

came Jamnia and Joppa, as presiding over the neighboring people; and besides these there 

was the region of Gamala, and Gaulonitis, and Batanea, and Trachonitis, which are also 

parts of the kingdom of Agrippa. This [last] country begins at Mount Libanus, and the 

fountains of Jordan, and reaches breadthways to the lake of Tiberias; and in length is 

extended from a village called Arpha, as far as Julias. Its inhabitants are a mixture of Jews 

and Syrians. And thus have I, with all possible brevity, described the country of Judea, and 

those that lie round about it.  
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NT Intro – The Greco-Roman World of the New Testament, James S. Jeffers.  

Supplemental Study Guide 

 

1. According to Jeffers, what is not a good idea when it comes to the NT? 

 

 

2. Why? 

 

 

3. What happens to persons who try to make sense of the NT with no knowledge 

of the people who wrote it? 

 

 

4. Where did most of the population of the 1st Century live? 

 

 

5. Where did Christianity arise? 

 

 

6. What were the key tools that Rome used to control & administer their 

empire? 

 

 

7. How do scholars use the term Greco-Roman? 

 

 

8. What languages would a member of the Jewish ruling class probably speak in 

the 1st Century? 

 

 

9. How would you describe his lifestyle? 

 

 

10. What kingdoms and nations conquered Judea in the centuries before the 

Romans? 

 

 

11. What elements of Hellenism would the typical 1st Century Jew dismiss? 

 

 

12. Was Judea’s union with Rome entirely bad in the mind of the Jewish ruling 

class? 

 

 

13. Who had much of the political power in Rome?  Why? 

 

 

14. By what was the politics of Rome driven? 
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15. Who were patrons? 

 

 

16. Clients? 

 

 

17. How did Rome rise? 

 

 

18. What was different about this rise? 

 

 

19. What two things convinced the Jews that they could share power with Rome? 

 

 

20. What allowed the Romans to conquer the western Mediterranean? 

 

 

21. What important lesson did this demonstrate? 

 

 

22. What part of Roman religion were the Jews not required to perform? 

 

 

23. Who was Julius Caesar? 

 

 

24. Octavian? 

 

 

25. What did the Romans call the Mediterranean? (pg. 18) 
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Introduction to the New Testament Study Guide #3 

 

Make sure you are looking up bold words in the glossary 

 

The Gospel and the Four Gospels 

The Reliability of the Gospels 

Introduction to Christology 

 

Text: pp. 54-60 

 

1. What message is at the heart of the gospel? 

 

 

2. What does the gospel message include?  (Please be comprehensive) 

 

 

3. What embodies the essence of the preached gospel? 

 

 

4. What was, possibly, one of the first things done in collecting material 

pertaining to Jesus? 

 

 

5. What would be the purpose of this collection? 

 

 

6. What do the opening words of Luke’s gospel indicate? 

 

 

7. Who was one of Luke’s primary sources? 

 

 

8. How does Luke 2:41-51 demonstrate Mary’s influence?  (You will need to use 

your Bible) 

 

 

9. When and by whom do we have our first description of the Gospels? 

 

 

10. What happened with the rise of form criticism in the 1920’s? 

 

 

11. Are the Gospel just biographies?  Explain: 

 

 

12. Why did John write his Gospel?  (Use the reference as your answer) 
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13. What was, perhaps, the main reason for writing the Gospels down? 

14. Who was the primary source for Mark’s Gospel? 

 

 

15. Why is it reasonable to believe that the Gospels are trustworthy? 

 

 

The Gospel of Matthew: The Messiah Has Come! 

 

 

Text: pp. 64-71 

 

 

16. Who wrote Matthew’s Gospel? 

 

 

17. Why is it reasonable to believe in the traditional authorship of Matthew? 

 

 

18. On what Gospel is Matthew said to depend? 

 

 

19. What do we know about the date of writing for Matthew’s Gospel? 

 

 

20. What is the most likely location for the place where Matthew was written?  

Why? 

 

 

21. Who is the intended audience of Matthew’s Gospel?  Why? 

 

 

22. What is the fundamental reason why Matthew wrote his Gospel? 

 

 

23. What does Matthew emphasize about the coming of Jesus? 

 

 

24. Choose five of the references listed in the first paragraph under the heading 

“Jesus the Fulfillment of God’s Intention” and list how they were 

fulfillments of prophecy: 

 

a. ____________________________________ 

 

b. ____________________________________ 

 

c. ____________________________________ 

 

d. ____________________________________ 
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e. ____________________________________ 

25. “Jesus came as the fulfillment of ____________ itself, of all its _________ & 

____________.” 

 

 

26. How does Matthew introduce Jesus?  Why? 

 

 

27. Matthew consistently emphasizes the inherent ___________ power and 

__________ of Jesus. 

 

 

28. In what ways was Jesus the supreme authority? 

 

 

29. What is Matthew the only Gospel to mention by name? 

 

 

30. Some commentators see Jesus as a new _________.  Why? 
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Introduction to the New Testament Study Guide #4 

(pgs. 74-81) 

Make sure you are looking up bold words in the glossary 

 

1. To what do your text's authors compare Matthew and Luke?  Mark? 

 

 

2. Why was Mark largely neglected in the church's history? 

 

 

3. Who is the author of Mark? 

 

 

4. What is the best evidence for the authorship of Mark? 

 

 

5. What is the relationship of Peter to Mark's Gospel? 

 

 

6. Who is the "Mark" of the Gospel of Mark? 

 

 

7. What is "form criticism"? 

 

 

8. Why has recent scholarship tended to deny that Mark is the author? 

 

 

9. What is the best estimate we have as to the date of writing for Mark's 

Gospel? 

 

 

10. What is the likely place of writing for Mark's Gospel?  

 

 

11. What kind of audience does Mark have in mind?  How do we know this? 

 

 

12. How do we account for the "Jewishness" of Mark's Gospel? 

 

 

13. How does Mark begin and end his Gospel? 
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List five instances from Mark that demonstrate Jesus' Divine Sonship: (include 

references) 

 

14.  

 

15.  

 

16.  

 

17.  

 

18.  

 

19. How is the “divine reality” of Jesus expressed by those He came in contact 

with? 

 

 

20. What “supreme irony” exists in Mark’s Gospel? 

 

 

21. How many chapters does Mark spend on the last week of Jesus’ life? 

 

 

22. How does the “Focus” section (pg. 93) help explain Jesus’ actions in the 

temple?  (Mark 11:15-18) 

 

 

23. What two aspects of Jesus’ ministry of service does Mark highlight? 

 

 

24. In Mark, how does Jesus respond to suffering? 

 

 

Do a word search on “compassion” in Mark (Use a concordance or go to 

biblegateway.com).  Identify the three instances where He responds this way.  

(Include references) 

 

25.  

 

26.  

 

27.  

 

28. What is the area of “heavy emphasis” in Mark’s Gospel that has become 

something of an obsession to modern interpreters of Mark? 
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What are the three reasons for Jesus’ command of silence? 

 

29.  

 

30.  

 

31.  

 

32. T F Mark emphasizes the teachings of Jesus rather than His 

ministry. 

 

33. What was the supreme act of establishing God’s kingdom? 
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Introduction to the New Testament Study Guide #5 

Make sure you are looking up the bold words in the glossary 

1. Who was Theophilus? 

 

 

2. What does Luke 1:1-4 tell us about Luke’s procedure? 

 

 

3. Who was Luke? 

 

 

4. What is the second part of Luke’s two-volume work? 

 

 

5. When was Luke written? 

 

 

6. For whom was Luke intended?   

 

 

7. What does the structure of Luke emphasize? 

 

 

8. What is the purpose of Luke’s gospel? 

 

 

9. To whom does Luke trace Jesus’ ancestry? 

 

 

10. What is the first distinctive characteristic of Luke’s Gospel?  Give an 

example. 

 

 

11. What is the second distinctive characteristic of Luke’s Gospel?  Give an 

example. 

 

 

12. What is the third distinctive characteristic of Luke’s Gospel?  Give an 

example. 

 

 

13. What is the fourth distinctive characteristic of Luke’s Gospel?  Give an 

example. 
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14. What is the fifth distinctive characteristic of Luke’s Gospel?  Give an 

example. 

 

 

15. Who was Joanna?   

 

 

16. Luke’s Gospel focuses on __________ as the place where God’s ___________ 

was  

effected and on Jesus as God’s ____________. 
S.G.R. Webster 
16 January 2003 

The Deity and Exclusive Authority of Jesus the Messiah in the Gospel of Mark 
 
 
“This Christian claim (of universal validity) is naturally offensive to the adherents of every other religious system.  

It is almost as offensive to modern man, brought up in the atmosphere of relativism, in which tolerance is regarded 

almost as the highest of the virtues.  But we must not suppose that this claim to universal validity is something that 

can quietly be removed from the Gospel without changing it into something entirely different from what it is … 

Jesus’ life, his method, and his message do not make sense, unless they are interpreted in the light of his own 

conviction that he was in fact the final and decisive word of God to men … for the human sickness there is one 

specific remedy, and this is it.  There is no other.”5 

                                                      
5 Neill 30, 31 
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Introduction  

 Perhaps now as in no other time, there is an overwhelmingly dire need for a clear and 

accurate understanding of who Jesus is and who He claimed to be in the gospel accounts.  It 

would seem that no other question brings with it such huge ramifications for eternity, life and 

practice here in this world, and the questions of philosophers throughout the ages as to the 

nature of truth.  “If Jesus is who he claimed to be and who his followers declare him to be, then 

we are not dealing simply with academic questions.  We are instead dealing with the most 

important questions of the modern person’s daily life and eternal destiny.”6  

 As Neill’s above quote attests, there can be little doubt that the claims of Christ in the 

gospel accounts were, at the very least, extreme.  Those who would seek to “normalize”, and, in 

effect, neuter Jesus’ words fail to answer this crucial question:  If Jesus was simply a moralist, 

another in a series of rabbinical teachers harmlessly promoting a loving and peaceful message 

(such is the 20th Century Jesus), why was He so speedily and brutally dispatched by His foes?   

What made it necessary for Him to be so unceremoniously butchered by the religiously 

enlightened of His day?  What was the insidious threat that He presented to the nation of Israel, 

which made this excessive execution necessary?  It may be safely asserted that no “good teacher”, 

“social revolutionary”, or an otherwise harmless promoter of benevolence would have been any 

concern to the religious authorities of the Jews.  It must be said that the Church Fathers 

“universally (with the exception of Tatian)7 represent Christ not as a mere man, an example, one 

of many teachers, but as unique and final, as Saviour, as Son of God, as God.”8  The Gospel of 

Mark will present a picture of Jesus that posed a very real and immediate affront to the 

sensibilities of the religious establishment of His day, a great confusion to His onlookers, and a 

substantial offense to His family members and hometown affiliates.  

                                                      
6 Wilkins and Moreland 11 
7 Speer 15,16 
8 Ibid 16 



 
38  

Mark 1:1 – Jesus Christ, the Son of God 

The Gospel of Mark opens with the rather remarkable statement: 

 “The beginning of the Gospel 

of Jesus Christ, the Son of God.”  The genitive construction of the phrase: 

 Cristou “the Gospel of Jesus Christ” may be understood as an 

objective genitive.9  That is, that the gospel is “about Jesus Christ” (NIV – 1:1), and the 

 “the good news of Jesus”10 is not so much what Jesus will go on to say, as it is 

Jesus Himself!11   

Much rides on a text-critical examination of the parenthetical last phrase of the verse in 

the Greek (NA27) New Testament:  “Son of God”, since it is not included (as 

the NASB margin indicates) in many manuscripts.    However, if the opening sentence of Mark is 

the “programmatic”12 statement of the rest of the gospel, then its’ inclusion or exclusion is 

essential.  The assertion that Mark 1:7 is the “key to the (opening) paragraph”13 of Mark may 

indeed be questioned if the concluding phrase of 1:1 is authentic.14  This remarkable statement 

could indeed serve as the theme of the entire book, if the phrase is meant to emphasize the 

exclusive, unique holiness of Christ as God.  Gundry writes that this title “does not necessarily 

imply divinity”15, but goes on to say that, in light of Mark’s Gentile audience would have very 

likely understood this term as an attestation of His divinity, rather than a simple messianic 

claim.16   

Mark’s purpose in his gospel account, then, is nothing short of a defense of the deity of 

Christ.17  Indeed as Watts has noticed, “It would be most unusual if the themes evoked in the 

                                                      
9 Gundry 32 
10 BAGD 403 
11 Gundry 32 
12 Watts 56 
13 Gould 1 – The phrase he speaks of is the proclamation by John the Baptist of a coming “mightier” One.   
14 Guelich 6 - In his commentary, Guelich describes the inclusion of the phrase as “broadly & strongly attested”.     
15 Gundry 34 – He goes on to say that the title would, however, inspire “thoughts of divinity” in his Gentile audience.   
16 Ibid 
17 Ibid – Gundry goes on to say that the “Son of God” phrase would indeed inspire “thoughts of divinity”, since Mark will go on to add  
“masses of material” regarding “Jesus’ exorcisms, miraculous healings, nature miracles, magnetic attraction of crowds, predictive ability, 
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opening sentence were fundamentally different from those dealt with in the body of the work.”18  

It may be said that this confession of Jesus as the  “Son of God” (“a designation of 

great importance for Mark’s Gospel”19) serves here as the “brackets” of this Gospel, the beginning 

being Mark’s confession (1:1), and the ending being the centurion’s (15:38).20   

Mark 1:3 – Jesus as Yahweh 

 Another extraordinary statement is referenced with regard to Jesus in 1:3, as the gospel 

writer connects a prophetic reference to Yahweh with Jesus! “MAKE READY THE WAY OF 

THE LORD, MAKE HIS PATHS STRAIGHT.” (1:3) Mark 1:3 is a quotation of Isaiah 40:3, which 

also references a messenger who will “Clear the way for the LORD in the wilderness.”  Since 

Mark clearly connects the “visible coming of Yahweh”21 with Jesus, it is evident that he sees no 

disconnect between Jesus & Yahweh.  Jesus’ coming is in fact the fulfillment of Yahweh’s coming 

“visibly, publicly, & suddenly for judgment (Malachi)22 and salvation (Isaiah).”23  Isaiah 40 

makes clear that there will be a victorious march led by God Himself, and Mark’s interpretation 

of this verse in 1:3 lucidly indicates that he has an equation of Jesus and Yahweh in mind.  

“Mark’s allusion to Yahweh coming to his temple refers … not to the Herodian temple but to his 

incarnate dwelling in Jesus the Son of Man and prepares the discerning reader for the temple 

typology that will be elaborated upon later in the Gospel.”24 

 The statement in Isaiah 40:3: “Make smooth in the desert a highway for our God” is 

reflected in the “MAKE HIS PATHS STRAIGHT” of Mark 1:3.  Mark has simply substituted “his” 

for “our God” in his gospel.25  Any doubt with regard to Mark’s intention as to his presentation of 

the character and nature of Jesus Christ has been exploded in only the first three verses!  The 

                                                                                                                                                              
overpowering authority in teaching, irresistible skill in debate, exercise of the divine prerogative of forgiving sins, dying to the 
accompaniment of supernatural events, and being raised from the dead”.   
18 Watts 56 
19 Guelich 10 
20 Motyer 155 
21 Sankey 8 
22 Mark 1:2 is a quotation of Malachi 3:1 – “Behold, I am going to send My messenger, and he will clear the way before Me. And the Lord, 
whom you seek, will suddenly come to His temple; and the messenger of the covenant, in whom you delight, behold, He is coming," says 

the LORD of hosts.” 
23 Ibid 9 
24 Ellis 202 
25 Guelich 11 
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notion that Jesus will somehow “discover” His role as the “Son of God” at His baptism (1:11), or 

come to realize that He is a chosen one of God to carry some tender message of love & peace to a 

needy nation has been preempted by these extraordinary, introductory statements by the gospel 

writer.    

Mark 1:9-11 – The Baptismal Pronouncement  

Another striking pronouncement regarding the identity of Jesus takes place at His 

baptism, as the voice of God declares Him “My Beloved Son” (1:11).  This declaration describes 

Jesus “as the only, or unique, Son whom God has chosen for eschatological ministry in Israel.”26 

The verb used in 1:10:  “being parted, opened”27 is also used in the episode of the tearing of 

the temple veil in Mark 15:38.28  This tearing of the heavens also echoes an answer of the cry for 

deliverance from Isaiah 64:1, and “thus identifies Jesus’ baptism as a moment of eschatological 

significance, a stepping-in of God to bring about a new Exodus.”29  

These tearing episodes are important in terms of their respective position in the life of 

Jesus30, but our concern here is with another aspect of this observation.  The crucial placement of 

these two “tearing” episodes lends considerable weight to two statements contained in the 

immediate context of Mark 1:11 & 15:39, respectively.    In both instances, there are statements 

made regarding Jesus as the Son of God.31  In Mark 1:11, the proclamation is placed in the mouth 

of a pleased Heavenly Father.  In 15:39, in the mouth of an astonished centurion.  Ulansey, of 

course, has noticed these in terms of their narrative significance as an inclusio.32  However, the real 

significance of these events lies in the strategic proclamations regarding Jesus’ Sonship.33  The 

mention of Jesus as  “My beloved Son”, carries with it the 

                                                      
26 Kingsbury 253 
27 (in Mark 1:10 the verb actually appears as the passive participle scizome,nouj) 
28 Ulansey 123 
29 Motyer 156 
30 The first instance of “tearing” occurs at the beginning of the earthly ministry of Jesus (His baptism), the second occurs at the end (His 
crucifixion).  
31 Ulansey 123 
32 Ibid 123-125 
33 Ibid 124, 125- Not lost here, however, is the significance of the heavenly “tearings” in both instances.  Ulansey notes in his article that 
the torn veil is most likely not the inner veil, but the outer veil at the entrance to the temple.  This is noteworthy in that this outer veil 
(according to Josephus) pictured a “panorama of the entire heavens”.  Thus, in both instances, there was a heavenly irruption related to 
Jesus, whose divinity is therefore revealed in the locus and nature of these irruptions.   
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connotation of exclusivity, as the LXX will describe Isaac as Abraham’s ^Üd>yxi(y> “only to 

you” son, whom he loved (Gen 22:2).34  The paternal voice from heaven describes Jesus in much 

the same way, as having a unique relationship with the Father, and as his “only son.”35   

So, the afore-mentioned “good news about Jesus” (1:1 – NIV) is that “in Jesus the one 

thing that needed to happen has happened in such a way that it need never happen again in the 

same way.  The universe has been reconciled to its God.”36  The arrival of the inimitable and 

unique Son of God who will Himself behave in “perfect obedience”37, “to the point of death, even 

death on a cross. (Phil. 2:8)” has ushered in an era of salvation for “all the nations (Mk. 13:10).”  

Mark 1:22 – Teaching with Authority  

The entire episode from 1:21-28 contains several significant statements and reactions 

about the person and nature of Jesus.  Mark 1:22 features the first in a remarkable series of 20 

expressions of “wonder” in the gospel of Mark.  The audience in the Capernaum synagogue was 

() “amazed” at His teaching (1:22), specifically that His teaching was unlike the 

teaching of the scribes to which they were perhaps accustomed. Mark 1:22 goes on to say that the 

teaching of Jesus was different from the scribes in that Jesus taught with () 

“authority”.  “Authority is here ascribed directly to Jesus rather than the content of His 

message.”38  This is an important distinction, as Jesus is not acting simply as God’s messenger, 

and He is not simply speaking words that contain God’s message, He is, in fact, the message 

Himself.  Jesus here is attributed divine authority to teach and impart wisdom unlike the scribes, 

infused with the eternal truth of God’s Word.  In his article, Dillon postulates that Jesus’ episode 

with the scribes  (11:27-33) sheds light on the observed distinction between His teaching and 

theirs.  In the Mark 11 discourse, Jesus clearly implies that His authority comes “from heaven” 

(11:30), and so “Mark saw a fundamental divergence of source between the teaching of Jesus 

                                                      
34 Guelich 34 
35 Ibid – the theme is more thoroughly developed in John’s gospel, as Jesus is described as the monogenh/j “one & only Son” (Jn. 3:16 – 
NIV) 
36 Neill 31 
37 Ibid 
38 Broadhead 59 
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(“from heaven”) and that of the scribes (“You abandon the commandment of God and hold fast to 

mere human tradition,” 7:8).39  Very early in Mark’s gospel, he inserts the acute observation of 

amazement by the Capernaum congregation, simply in the nature and source of Jesus’ teaching.    

Mark 1:23-27 – Unclean Spirits 

The preceding statement of amazement regarding Jesus’ teaching with authority is now 

supported by the first of four encounters with  “unclean spirits” in 

Mark’s gospel.40  As Jesus was contrasted with the scribes (1:22), so now He is contrasted with 

the “unclean spirit” (1:23).  The contrast lies in the control of the Holy Spirit upon Jesus (1:10-12), 

and control of this “unclean” spirit (1:23).  Gundry translates the first phrase of Mark 1:24 as 

“Why are you interfering with us, Jesus of Nazareth?” thus putting Jesus and the unclean spirit at 

odds.41  The pronouncement of the unclean spirit regarding Jesus’ identity: “I know who You are 

– the Holy One of God!” indicates a “special relationship”42 between Jesus & God, though 

unspecified.  Cole describes the demon here giving “compulsory witness to His godhead”43, 

which Jesus silences while dispatching the unclean spirit.  While many have eloquently 

described the arrival of the Messiah as a kind of cosmic victory over the demonic forces of Satan 

(“the reign of the Messiah was the end of the demons”)44, it is clear that Jesus’ words alone 

caused the demon to come out of the possessed man.    

Mark 2:5 – Forgiveness of sins 

Here we have the first instance of employ by Jesus of what has been called the “divine 

prerogative”45 of forgiveness of sins.  Almost immediately, the scribes rightly recognize that Jesus 

(in their minds simply a man) cannot forgive sins.  “Both Jesus and they presuppose the biblical 

                                                      
39 Dillon 103 
40 Gundry 74 
41 Ibid 75 
42 Guelich 57 
43 Cole 114 
44 Barclay 35 
45 Ibid 86 
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teaching that only God can forgive sins.”46  Their statement (2:7), and Jesus’ response (2:9-11) 

may be the most direct attestation of Jesus’ divinity in the entire gospel of Mark.   

The scribes’ question: “Who can forgive sins but God alone?” (2:7) is acutely correct in 

that “God alone can tear down the wall of separation which men have erected against him.”47   

Schweizer qualifies this by saying that this episode is descriptive of God forgiving sins through 

Jesus, and stops short of saying that it is Jesus as God Himself who is forgiving sins.48  However, 

if Jesus were only ascribing forgiveness to the hand of God, why would the scribes accuse Him of 

blasphemy (2:7)?49  It seems to be clear from the passage, that Mark is, in fact, proving the 

doubting, damning statement of the unwitting scribes.  In their accusation, they have said it: 

Jesus is God.    

Mark 3:6 – Healing on the Sabbath 

The arrival of Jesus into another synagogue features the Pharisees laying in wait to see if 

Jesus “would heal … on the Sabbath, so that they might accuse Him (3:2).”  The accusation they 

were waiting anxiously to make was, undoubtedly, that Jesus was exerting Himself on the 

Sabbath.  This would be a violation of the Pharisaical interpretation of the law, as “all work was 

forbidden and to heal was to work.”50  Jesus restores the man’s hand (3:5), which prompts a 

response that could best be categorized as unorthodox.   

Mark 3:6 describes the Pharisees “conspiring”51 with the Herodians against Jesus.  The 

Herodians may be understood as “influential political supporters of Herod”52, and the alliance 

they have undertaken with the Pharisees may be seen as an “unprecedented common effort to 

destroy Jesus.”53  What sort of insidiousness would cause the Jewish legal authorities to connive 

                                                      
46 Ellis 193 
47 Schweizer 61 
48 Ibid 
49 Ellis 194 - “Jesus does not speak as an agent, priestly or prophetic or angelic, assuring the man of God’s forgiveness, nor does he offer 
the provisional pardon of a human court to be later ratified by God.  He makes a flat affirmation of what he and the theologians know to 
be a prerogative of God and proceeds to ratify it by his own word of life to the paralytic.” 
50 Barclay 67 
51 BAGD 957 - the use of the noun here: “” has the particular nuance of “the result reached by a deliberating group.”  This 
adds a despicable and deliberate notion to the aspect of the Pharisees intention toward Jesus that is difficult to overlook.  
52 Walvoord 115 
53 Ibid 
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with the Gentile, pagan, Roman powers-that-be?  The very weight and uniqueness of their 

reaction speaks to the severity of Jesus’ claims, and the light in which they saw what He was 

doing and saying.  Jesus’ defiance of the Pharisees’ authority, and the disdain with which He 

viewed their “hardness of heart” (3:5) could not have been lost on them.  The swiftness and 

ruthlessness with which they act reveals a concern and malice that would only be reserved for 

the most calamitous circumstances.  It is no coincidence that Mark includes the second demonic 

confession: “You are the Son of God!”(3:11), shortly following the rejection by the Pharisees.  The 

malevolent spiritual forces of the world are compelled to admit what the pious, pretentious 

religious leaders of Israel cannot: that Jesus is the Messiah, God in flesh.  “It is sad that this great 

truth should be denied by any of the children of men, who may have the benefit of it, when a 

confession of it has so often been extorted from devils, who are excluded from having benefit by 

it.”54 

Mark 4:36-41 – Calming of the Sea 

 To this point in Mark’s gospel, the disciples have seen Jesus perform many miracles: 

expulsion of demons (1:26, 1:34), physical healing (1:31, 1:34), cleansing of a leper (1:42), curing a 

paralytic (2:12), restoring a withered hand (3:5), and many other unspecified healings (3:10).  Yet, 

it is the episode of the calming of the sea in 4:41 that inspires the first mention of fear from the 

disciples.      It cannot be by accident that Mark states that Jesus is 

“asleep” in the midst of the terrible storm, which has beset He and His disciples (4:38).  “Jesus 

sleeps the sleep of utter calm.  Mark is not interested in Jesus’ being tired, but in His having 

nothing to fear from a sea storm, which ancients deeply feared for its threat to life.”55  “The 

sleeping embellishes His “divine self-confidence.”56  Indeed, Jesus (as elsewhere in the gospel) 

does not summon God for help, or entreat His Father to come to His and His disciples’ aid.  

Rather, He Himself calms (“rebukes”) the storm to the point of perfect calmness, another detail 

                                                      
54 Henry 3:11 
55 Gundry 239  
56 Ibid 
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which is not accidentally included. Jesus’ calming of the storm is also distinctive of ancient 

creational language which speaks of the defeat of chaos by Yahweh.57 

The phrase used here, “” (“they feared with great fear”) 

is used only twice in the New Testament58, and its’ use to this point is significant.  “How does 

one explain Mark 4:41, where, although the disciples have seen many powerful miracles, the 

calming of the storm strikes them with terror, unless this particular deed has implications for 

Jesus’ identity that go far beyond his being a miracle worker or a prophet?”59   

 The fact that Mark uses the Greek word   for “sea” in this context carries with 

it a more charged Old Testament theological significance, as the Old Testament will frequently 

depict the sea (LXX: ) as a place of pandemonium only Yahweh can set in order.60   

 So, here and elsewhere, Mark will use miracles to present Jesus as the “One who by his 

sovereign word controls nature (4:35-41; 6:45-52), confers life on the dead (5:21-42), creates 

matter (6:32-44; 8:1-10), and decrees death.  It is clear that … he regards them (miracles) as 

pointers to Jesus as the One who by his own authority manifests powers exclusive to God.”61     

Mark’s agenda in his presentation of miracles could not be any clearer: Jesus is God.  

Jesus has the same attributes and powers as the God of the OT, and He has come to free the 

“captives” (Isa. 61:1) and expel the forces of evil which have held His children in their dread sway 

for too long.   

 

 

Mark 5:1-20 – The Gerasene Demoniac  

The very event of the calming of the storm evokes a question of Jesus’ identity: “Who 

then is this, that even the wind and the sea obey Him? (4:41)” Intriguingly, the answer to their 

                                                      
57 Watts 160 – He cites Exodus 15 as the “finest early example.” 
58 The other instance is the response of the shepherds in Luke 2:9 to the annunciation of the angel of the Lord. 
59 Watts 156 
60 Malbon 376 – The author cites Job 38:8 & 11 as examples, as Yahweh answers Job out of the whirlwind. 
61 Ellis 202-203 
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question is placed in the mouth(s) of a Legion of devils (5:7): “Jesus, Son of the Most High God”, 

which marks the third and final fiendish pronouncement of Jesus’ divinity in the gospel of 

Mark62.  “The demon’s confession embodies the text’s main message: Jesus can heal because he is 

the Son of God.”63 

The two accusations of the demon possession of Jesus in Mark 3 (3:22, 30) are followed 

by this grand display of authority over an army of demons64 inhabiting a tormented man with 

Herculean strength.  The man who is demon-possessed in the “country of the Gerasenes (9:1) is 

described as having astonishing strength, a detail that will serve to illustrate the even greater 

power of Jesus, to whom this devilish horde must acquiesce.65  It is also interesting to note that 

this account of the casting of demons into swine (who subsequently rush into the sea 5:12, 13) 

directly follows the report of Jesus exercising dominion over the sea (4:39).   

Mark 6:2 – Teaching at Nazareth 

 As Jesus comes into His “hometown” (6:1), His teaching is greeted with astonishment 

(6:2), and offense (6:3).  The Nazarene crowd seems to object to the fact that it is Jesus who is 

bringing these words of wisdom to them.  Specifically, their objection is revealed in the use of the 

pronouns in 6:2:  “Where did  (‘this one’) get these things, and what is this wisdom given to 

Him, and such miracles as these performed by His hands?”  This statement may be modernized by 

saying: “Who does He think He is?”  The verb in the last phrase of 6:3:  has 

the tone of being “repelled by someone”66, and is characteristic of the responses Jesus receives in 

the gospel of Mark.  This disconnect in correct perception is due, in no small part, to a loss of 

proper understanding as who Jesus said He was, and the nature of His teaching regarding the 

fate of mankind and His own destiny.   

                                                      
62 1:24, 3:11, 5:7 
63 Williamson 104 
64 BAGD 588 - The demons self-identification as legiw.n “Legion” may refer to a number in the time of Augustus of about 6,000 
soldiers 
65 Hooker 141 
66 BAGD 926 
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Rarely (if ever) is Jesus greeted with ambivalence (as is the most common reaction to the 

Jesus of modernity), rather, to this point, He has been met with amazement (1:22, 27), great, 

enthusiastic crowds (1:33), charges of blasphemy (2:7), glorification of God (2:12), hatred (3:6), 

accusation of insanity (3:21), seen as “demon-possessed” (3:22), terror (4:41), worship (5:6), 

rejection (5:17)67, fear and trembling (5:33), and astonishment (5:42).  These reactions are 

indicative of the claims and influence of a man with a drastic, sweeping message unique and 

contrary to what has been taught and espoused in Israel.   

Mark 6:45-52 – Jesus Walks on the Water 

 The very mention of this ability of Jesus according to Mark would readily inspire 

thoughts that Jesus Christ was much more than simply a man.  For a second time in the gospel of 

Mark, Jesus comes to the aid of His disciples on the water of the tumultuous Sea of Galilee (4:35-

41).  However, as with the first account of distress on the water, there is much more here than a 

simple accounting of a rescue.  Rather, Jesus is continuing to reveal Himself to His disciples in a 

miraculous and powerful way.68  The fact that Jesus intended to  “pass by”69 them 

indicates a parade of divinity such as characterized OT theophanies”70, as when Moses entreats 

God to “show me your glory!” (Ex. 33:18), and Yahweh responds by stating: “I Myself will make 

all my goodness rybiÛ[]a; ‘pass before you’”.71   

 Intriguingly, Jesus does not rebuke the wind (as in 4:39), rather, His mere presence is 

enough72 to still whatever wind was troubling them, and causing them to “strain at the oars” 

(6:48).  

Mark 7:37 – Amazement at Jesus’ miracles 

Many times throughout Mark’s gospel, the most striking information about the identity 

and nature of Jesus is sometimes placed in the mouths of observers at the miracles Jesus 

                                                      
67 Guelich 284 - This rejection was due to their becoming “frightened” (5:15), and a “perception of Jesus’ awesome power” 
68 Guelich 350  
69 The word used in Mark 6:48 is the aorist infinitive of .   
70 Gundry 336 
71 Ibid 
72 Col47 180 
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performed.  Dwyer believes that the response in Mark 7:37 deserves special attention due to the 

“intensity of the language”.73  Mark 7:37 opens with the phrase 

“” (“They were utterly astonished”), which represents a 

remarkable and unparalleled expression in Greek antiquity.  BAGD renders the definition of the 

adverb  as “beyond all measure”74, and the verb as “to cause to be 

filled with amazement to the point of being overwhelmed.”75  Intriguingly, Dwyer states that the 

adverb “” is unique here to all of Greek literature, further reinforcing the 

distinctiveness of Jesus.76  Therefore, a compounded translation of the phrase, based on the above 

definitions may read: “They were amazed to the point of being overwhelmed beyond all 

measure”.77  It is difficult to imagine language any stronger.   

The crowd is specifically amazed at the ability of Jesus to make “even the deaf to hear 

and the dumb to speak (7:37).”  It is possible that Mark has an allusion to Isaiah 35:2-5 in mind 

here78, as “They will see the glory of the LORD (35:2)”, and “Then the eyes of the blind will be 

opened and the ears of the deaf will be unstopped (35:5).”    

Mark 8:27-38 – Peter’s Confession 

In Mark’s account of Peter’s confession of Christ, even a cursory investigation of the 

words of Jesus reveal a striking divulgence on His part.  In His statement to the crowd (8:34), 

Jesus beseeches the crowd to follow after Him, forsaking comfort and personal self-preservation.  

Jesus says that following Him is, in fact, a matter of eternal consequence (8:35), as explained in 

the next verse: “For what does it profit a man to gain the whole world, and forfeit his soul? 

(8:36)”  “Note that Christ lays claim to such absolute devotion.  This proves that he regards 

Himself as Lord of all, and that the evangelist was fully aware of this!”79   

                                                      
73 Dwyer 53 
74 BAGD 1034 
75 Ibid 308 
76 Dwyer 53 
77 Ibid - Dwyer translates: “struck out of their senses beyond all measure”. 
78 Walvoord 136 
79 Hendriksen 331 
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 Furthermore, Jesus states that the alternative to following Him is the forfeiture of one’s 

soul (8:36)!  The word used in 8:35: , is translated in the NAS as “life”.  This word, as it 

used here, may refer to the “seat and center of the inner human life in its many and varied 

aspects.”80  “Jesus’ contrasting image of saving or losing one’s life underscores the point that 

humanity’s salvation is bound up with the good news.”81  In this passage, therefore, we have a 

clear Christology given not only by Mark as the author, but also in the mouth of Peter and the 

Lord Jesus Himself.  Each of these witnesses testifies to the true identity and nature of Christ as 

the One on whom the fate of the souls of men rest solely. 

Mark 9:1-13 – The Transfiguration  

The account of the transfiguration certainly may be depicted as one of the most fantastic 

and extraordinary episodes in the entire gospel narrative.  We hear a spectacular description of 

the appearance of Jesus post-transfiguration (9:3) “His garments became radiant and exceedingly 

white, as no launderer on earth can whiten them.”  This description hearkens back to Daniel’s 

description of the “Ancient of Days” (Dan. 7:9).82  If Mark had simply described Jesus as wearing 

white, it would be of some, but not tremendous note.  However, the mention of the “unearthly 

white” (9:3) sends us to Daniel 783 and the idea “that the three on the mount saw a vision of the 

Ascended Son of Man exalted to the Father’s side.”84  This would be “visual verification of Jesus’ 

claim to be the ‘son of man’ who will come in the glory of his Father with the holy angels (Mark 

8:38; Dan. 7:10).”85  Among other incredible factors, this passage features the second time a voice 

from heaven utters a familial proclamation with regard to Jesus (9:7).  This time, however, there 

is a divine imperative attached to the proclamation: (“listen to him!”)86  The 

imperative is for the disciples, since an essential dissimilarity has been made clear in the content 

                                                      
80 BAGD 1099 
81 Evans 26 
82 Gundry 36 
83 The KJV reflects the Daniel 7 passage even more closely, as Jesus’ raiment is described as “exceeding white as snow” (9:3), matching the 

“garment … white as snow” from Dan. 7:9 (KJV).  The LXX features the phrase  “vesture like white snow” 
(Dan. 7:9), while the Greek NT does not mention snow (Mk. 9:3). 
84 Synge 71 
85 Gundry 36 
86 Ibid 461 – In addition to the imperative, the proclamation is now addressed to the disciples, not Jesus.  “Correspondingly, ‘you are’ 
changes to ‘this is’”.  
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of the voice of the Father.  The disciples are urged to heed the voice of Jesus, uniquely, and 

distinctly from the voices of Elijah and Moses. This distinction is crucial, since the voice 

distinguishes Jesus from Elijah and Moses.  Jesus “is not one amongst other inhabitants of 

heaven: he is the messianic Son of God himself.”87 As the cloud clears (9:8), Moses & Elijah have 

disappeared, and no one is left “except Jesus alone.”   

Mark 9:14-29 – Final authority over unclean spirits 

Mark 9:25 features the final of eleven mentions of an “unclean 

spirit” or  “demon” in the gospel of Mark (1:23-26; 1:32-34; 1:39; 3:11-12; 3:15; 3:22; 3:30; 

5:2-20; 6:7-13; 7:24-30; 9:14-29).  The work of Jesus and His disciples in the casting out and 

banishing of “unclean spirits” may be seen as “a fulfillment of God’s promise to His people that 

‘even the captives of the mighty shall be taken away’ (Is. 49:25).88 

In the wake of Jesus’ eviction of the demon, the boy appears to be dead (9:26), perhaps 

from exhaustion, or from the malevolent spirit who left him in a reluctant and terrible manner 

(9:26).  It is not lost to the careful observer that Jesus will “raise” this apparently dead boy, a 

thought that will be echoed in 14:28 as God raises Jesus from the dead.89 

Mark 10:17-21 – Entry into the Kingdom90 

Jesus’ encounter with the “man of property” gives another indication as to what Jesus 

believes is at stake when faced with acceptance or rejection of Him.  The man’s inquiry of Jesus: 

“Good Teacher, what shall I do to inherit eternal life? (10:17)” is instructive in light of Jesus’ 

poignant responses (10:18, 21).  The “objection” Jesus poses (10:18) to the man’s characterization 

of Him as  (“good”), seems quite abrupt, and must have been more than a little off-

putting.  However, Mark clearly has more than harshness in mind here, as this statement is 

“demonstration of Jesus’ divine possession of goodness”91, and it “lays the groundwork for 

                                                      
87 Thrall 309 
88 Richards 89 
89 Hurtado 136 
90 Evans 87 
91 Gundry 553 
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following him as the only way to inherit eternal life, have treasure in heaven, enter God’s 

kingdom (v 21).”92  It is intriguing and quite revealing that in response to Jesus’ objection, the 

man drops “Good” from his address of Jesus (10:20) in his confused retort.93  Jesus tells this man, 

by whom He is struck with emotion, (10:21) that the one thing he lacks is not one more 

commandment of God, but allegiance to Himself (10:21).  The man will inherit eternal life only by 

following Jesus (10:21), and not by any external work of his own merit.   

Mark 11:7-10 – Triumphal Entry  

Previous to His actual entry into the Holy City of Jerusalem, there is an accounting of 

Jesus’ instructions to His disciples as to where they may find a colt for Him to ride on.  

“Undoubtedly St. Mark understood the story as a miraculous confirmation of Jesus’ powers and 

claims”94, as He demonstrates a supernatural knowledge of the events that will transpire.  The 

seven-verse account (11:1-7) of the interaction about the colt is detail not wasted and useless, but 

an intentional revelation of the power and knowledge of Jesus that supercedes the natural world, 

and is evidentiary of His divinity. 

  Jesus’ entrance into Jerusalem (oft-described as His triumphal entry) features cries of 

praise that certainly merit attention, as Mark quotes an Old Testament Psalm of thanksgiving 

(118:26) in accordance with the arrival of Jesus.  Psalm 118 is “distinctly messianic”95, as the 

mention of the rejected cornerstone, quoted by Jesus in the very next chapter will attest (12:10).  

The annunciation of “” (“Hosanna”) by those surrounding and following Jesus 

into Jerusalem is an Aramaic exclamation of praise meaning “Save, I pray. “  This word’s use in 

Mark 11 toward certainly begs the question: Save them from what?  The mention of the “coming 

kingdom of our father David” (11:10) certainly reeks of the idea of a messianic kingship resulting 

                                                      
92 Ibid 
93 Ibid 
94 Nineham 295 
95 Hendriksen 437 
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in salvation from Roman oppression96, rather than a proper understanding of the glory through 

suffering that Christ would soon endure.   

The Jesus of Mark as the Isaianic Yahweh-warrior who has come to vindicate His people 

from the forces of evil, sees a high point in this portion of the gospel.  Already in Mark, He has 

come as the One who has delivered “the captives from demonic bondage, as Israel’s healer, and as 

the one who forgives her sins.”97  Fascinatingly, Jesus’ arrival in Jerusalem is reminiscent of the 

arrival of visiting dignitaries in the ancient world.  Often, these visits would be accompanied by a 

recent military victory, would feature great commendation, and culminate in a visit to a temple.98  

“What we seem to have here in the celebratory ‘entry’ of the Son of God and victorious Warrior 

accompanied by his ‘healed people into Jerusalem is the Markan equivalent of the climax of the 

Isaianic New Exodus.”99 

 Mark 12:35-37 – Interaction with the Scribes 

Jesus’ quotation of Psalm 110:1 (12:36) is difficult to understand initially, since there 

appears to be so much weight in both the Old & New Testament contexts.  Psalm 110:1 features 

David addressing both hw"“hy, “Yahweh, LORD” & ynI©doa “My Lord (Adonai).”  Since David 

was speaking of the Messiah100 in Psalm 110, it is not altogether curious that he would refer to 

someone who is physically descended from him as “Adonai”.   “We today, in the light of the rest 

of the New Testament, can see clearly how the Christ can both be born of David’s physical line, 

and yet still be David’s Lord, because He is identical with God Himself;”101  

Jesus’ exposure of the scribes’ misunderstanding of the “Son of David” title generated a 

“glad” (12:37) response from the “large crowd” (12:37), an indication of His “grip” on them, and 

the power of His rebuke.102  The essential problem with the scribes’ teaching seemed to be on the 

placing of the emphasis on Davidic lineage, while neglecting the clear statement of “Adonai” in 

                                                      
96 Barclay 266 
97 Watts 140 
98 Ibid 305 
99 Watts 309 
100 Cole 269 – a fact attested to by “every orthodox scribe”.  See also Gundry pg. 718 
101 Ibid 
102 Gundry 719 
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Psalm 110:1.103  The gospel of Mark itself is an exercise in correcting the misunderstanding of the 

scribes, as Mark emphasizes Jesus as “Son of God” (1:1, 11; 3:11; 5:7) rather than the “Son of 

David”.104 

Mark 13:26-31 – The Coming of the Son of Man105 

Jesus’ prophetic, apocalyptic discourse in Mark 13 contains more explicit references to 

His unique, authoritative stature as the Son of God.  His statements regarding His parousia 

hearken back again to the “Son of Man” references of Daniel 7, as He says: “Then they will see 

THE SON OF MAN COMING IN CLOUDS with great power and glory. (13:26 via Dan. 7:13)” 

Jesus will quote this verse again in the very next chapter of the gospel of Mark (at His “trial” in 

response to the loaded question: “Are You the Christ, the Son of the Blessed One? 14:62) His 

repetition of it should certainly spark interest, and will serve to even further develop an idea of 

exactly who Jesus thought He was.   This verse features the “manifestation of that Kingship of 

Christ which from the time of his exaltation has all along been a reality.”106 

Mark 14:55-65 – The Trial of Jesus  

As the gospel of Mark approaches culmination, there can be seen even more confirmation 

to the unique and Godly character of Jesus.  Indeed, 14:61, 62 may be called the “major 

Christological statement of the gospel.”107 The circumstances at the trial of Jesus grew more and 

more ominous for “the chief priests and the whole Council” (14:55), who were unsuccessfully 

trying to procure testimony against Jesus to warrant His execution.  Mark 14:58 presents a 

picture of “inconsistent” (14:57, 59) witnessing against Jesus, as witnesses “recount” Jesus saying: 

“I will destroy this temple made with hands, and in three days I will build another made without 

hands. (14:58)” This was seen as a threat to the Jerusalem temple-building (nao.n)108 by the 

witnesses, and would, surely, be a concern to the authorities at Jesus’ trial.  Ellis sees the 
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qualification of temples “made with hands”, and “made without hands” as Markan insertions to 

draw out the true meaning of what Christ said regarding the temple.109  These phrases have a 

“fairly well-defined”110 usage as referring to the present creation, and the new, resurrection 

creation.  The use of the phrase “three days” (14:58) contains the key to interpreting what is 

meant (ironically) by the false accusation placed by Mark in the mouth of the witnesses at Jesus’ 

trial.  The three day period is undoubtedly a resurrection reference, as it would be consistent 

with the Hellenist understanding of what avceiropoi,hton, “made without hands” means, 

as a new creation reference brought about by the resurrection of Jesus.111   

John’s editorial comment in the wake of Jesus’ cleansing the temple: “But He was 

speaking of the temple of His body” (Jn. 2:21) is key to an understanding of the meaning of 

temple here in the Mark passage, as Mark has explicitly elsewhere attributed to Jesus the claim 

that He would raise Himself from the dead (8:31; 9:31; 10:34).  “The deity-christology that was 

implicit in Jesus’ forgiveness of sins in his own name in Mark 2 becomes explicit at his trial both 

in his identification of himself with the Son of Man in Daniel 7 and, perhaps more offensively, in 

his veiled claim to raise himself from the dead.”112 

Jesus does, indeed identify Himself (for the second time in Mark’s gospel) with the “Son 

of Man” from Daniel 7.  Since twice Jesus quotes this verse in such close proximity to one 

another, and since they are spoken so late in His earthly life, so close to His passion, something 

substantial is very likely being implied.  The mention of the “Son of Man sitting at the right hand 

of Power” (14:62) also hearkens back to Psalm 110:1 for a second time.  Mark 12 saw the first 

instance of Jesus’ quotation of this verse in His interaction with the scribes, and their 

misunderstanding of the true nature of the Messiah.   

                                                      
109 Ellis 199 
110 Ibid  
111 Ibid 201 
112 Ibid201-202 
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Mark 15:39 – The Crucifixion 

Directly in the wake of the death of Jesus on the cross (15:37), we have the second 

supernatural mention of  “tearing” in the gospel of Mark, as the “veil of the temple was torn in 

two from top and bottom (15:38).”  As outlined in the section devoted to Mark 1:10, the first had 

to do with the commissioning of Jesus for His public ministry, and His identification of and 

approval by the Fatherly voice from an opened heaven.  It is possible to link the principle of 

witness at the baptism of Jesus, and witness at the crucifixion to propose that the centurion’s 

witness of the tearing of the outer temple veil was what prompted his profession.113  The editors of 

the New American Standard Version, however, saw an allusion in Mark  

What exactly caused the confession of the centurion (“Truly this man was the Son of 

God!”) at the cross of Jesus is not known, outside of what is said in 15:39: that he simply saw “the 

way He breathed His last,”.  The lack of a definite article in the phrase:  (“son of 

god”) makes the acknowledgment perhaps less substantial.  However, it is clear from Mark’s use 

of the phrase “Son of God” in the gospel of Mark (especially in the programmatic verse of the 

gospel, 1:1)114 that something more is in mind here.115   

What is known is that Jesus Himself was the cause of his decree, and not some external 

force of nature.116  Barclay postulates that it was the manner of Christ’s death that caused this 

hardened Roman soldier to exclaim so.117  Much discussion has been devoted to whether or not 

the centurion in question here makes a genuine Christian confession, or whether he recognizes 

Jesus as simply something extraordinary.     

Mark’s use of the verb  “breathed His last” (a cognate of pneuma) in 

conjunction with the death of Jesus (15:37) takes us back to Mark 1 and the pronouncement of a 

                                                      
113 Ulansey 124 
114 Michaels 106 
115 Mann 654 – “There seems little doubt that Mark intended this verse to be a match for the very beginning of his gospel.” 
116 Michaels 108, 109 
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baptism in the Holy Spirit by the coming Greater One.118  The tearing of the temple veil “from top 

to bottom” (a not-so-subtle indication that it is God who has done this) either coincides or 

directly follows the death of Jesus.  In either case, it is clearly Mark’s intention that Jesus’ death 

precipitates this sundering.  It is possible that just as Elisha tore his robe to indicate his 

graduation from tutelage under Elijah to the receiving of Elijah’s spirit, so “the rending of the veil 

… indicates the end of the old and the beginning of the new era, in which access to the Holy Place 

is open to all.”119 

Conclusion 

The purpose of the writer of the gospel of Mark could be persuasively and lucidly argued 

as this:  Jesus is God.  From the prologue statements regarding His nature as akin to Yahweh, to 

His baptismal heavenly approval, to the conquest of the demonic forces, to His glorious 

revelation on the Transfiguration mount, to His dying breath, to His resurrection, the Markan 

picture of Jesus is a divine one.  

The implications of this truth go far beyond the pages of the Gospel account, and into the 

hearts and minds of men and women everywhere.  If the Jesus of the Gospel of Mark is the actual 

Jesus, then to follow or to reject Him is the essential question in the entire universe.  

Speculations regarding the pattern of the Gospel narratives will outlive this writer and his 

children, ponderings regarding the “messianic secret” and its implications for Biblical scholarship 

will continue on, the significance of Greek syntax in the Gospel accounts will perplex and amaze 

scholars for generations to come, but the real issue here is the words of Jesus, which are 

confirmed by Him to “remain forever” (Mk. 13:31 – NLT). Jesus’ affirmative answer: “I am” 

(14:62), to the high priest’s question:   "Are You the Christ, the Son of the Blessed One?" (14:61) 

indeed succinctly describes the perception not only of Mark, but of Jesus Himself as to who He 

was and what He came to do.   
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Introduction to the New Testament Study Guide #6 

 

Make sure you are looking up the bold-faced words in the glossary 

Pg. 108-115 

1. What are the Synoptic Gospels?  (Define the term) 

 

 

2. Why does the Gospel of John “stand apart”? 

 

 

3. How is the ministry of Jesus different in John than the Synoptics? 

 

 

4. T F John contradicts the Synoptic Gospels. 

 

 

5. What do modern scholars of John’s Gospel assume?  Why? 

 

 

6. What evidence do we have concerning authorship of John? 

 

 

7. What is the basis for the modern scholar’s change of view on John? 

 

 

8. What is the traditional view of the date of John’s writing? 

 

 

9. What is the likely place of writing?  Why? 

 

 

10. T F The Gospels are photographs, not portraits. 

 

 

11. Why did John write his Gospel? 

 

 

12. What is the first distinctive feature of John?  What are the three groupings of 

this feature? 

 

a.  

 

b.  

 

c.  

 

13. Who is Jesus in essence?  (Give two examples with references) 
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14. In what way is Jesus the Unique Divine Messenger?  (Give two examples 

with references) 

 

 

15. In what ways does Jesus fulfill the hopes and needs of all people?  (Give two 

examples with references) 

 

 

16. T F The deity of Jesus was called into question before His   

  humanity. 

 

 

17. What is the theological importance of the incarnation? 

 

 

18. The principle of __________ is fundamental in the Gospel of John. 

 

 

19. What are John’s readers to believe in? 

 

 

20. What were the Judean religious leaders afraid of? 

 

 

21. Attach a reference from John to any three of the themes listed on pg. 100-

101: 

 

a.  

 

b.  

 

c.  

 

22. How is John’s “good news” accomplished? 

 

 

23. Why are Irenaeus’ reflections of his childhood important for understanding 

John? 

 

 

24-25. Choose a verse from John’s Gospel and reflect on its meaning and 

significance: 
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Introduction to the New Testament Study Guide #7 

 

Make sure you are looking up the bold-faced words in the glossary 

 

Chapter 8 – “Man from Galilee” 

 

1. What was the major focus of Jesus’ life? 

 

 

2. What is our primary source of information about Jesus? 

 

 

3. T F The Gospel writers were unaware of Jesus’ significance. 

 

 

4. What detail in John’s Gospel speaks to the three-year ministry of Jesus? 

 

 

5. Why is the story of Jesus “inherently probable”? 

 

 

6. How many of the Gospels associate the ministry of Jesus with John the 

Baptist? 

 

 

7. John was anti _____________, _____________, & ____________.  Why? 

 

 

8. How did John recognize himself? 

 

 

9. What was the center of Jesus’ Galilean ministry? 

 

 

List five events (with references) that take place during Jesus’ Galilean ministry: 

 

10.  

 

11.  

 

12.  

 

13.  

 

14.  
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List five events (with references) that take place during Jesus’ ministry outside 

Galilee (pgs. 124-126). 

 

15.  

 

16.  

 

17.  

 

18.  

 

19.  

 

List five events (with references) that take place during Jesus’ ministry in Perea 

& Judea (pgs. 126-129). 

 

20.  

 

21.  

 

22.  

 

23.  

 

24.  

 

25. What is perhaps the most important celebration for the church? 

 

 

26. Before Caiaphas, who does Jesus say that He is? 

 

 

What five things are of “supreme importance” from the Gospels? 

 

27.  

 

28.  

 

29.  

 

30.  

 

31.  
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Introduction to the New Testament Study Guide #8 

 

Make sure you are looking up the bold-faced words in the glossary 

 

Chapter 9 – “Lord, Teach Us” 

 

1. What makes some things in Christ’s teaching difficult to see? 

 

 

What four points must be kept in mind for a clear grasp of Jesus’ teaching? 

 

2.  

 

3.  

 

4.  

 

5.  

 

6. T F The form that Jesus used to communicate His message was 

much like    that of any rabbi of His day. 

 

7. What was Jesus’ favorite teaching device?  Pick one – with reference) 

 

 

8. What did Jesus do most often when He wanted to make a point? 

 

 

9. What is the most striking feature of Jesus’ teaching?  Why? 

 

 

10. T F Jesus was offering His words to people, not Himself. 

 

What are the basic points of theology in Jesus’ teaching? 

 

11.  

 

12.  

 

13.  

 

14.  

 

15. What is the first thing to note on Jesus’ teaching regarding the kingdom of 

God? 

 

 

16. How does Jesus refer to God in His teaching? 
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17. According to the book’s authors, was Jesus a revolutionary?  (pg. 128) 

 

 

List three things the Gospels say about the kingdom of God (pgs. 141-143) 

 

18.  

 

19.  

 

20.  

 

21. T F Jesus was convinced that in his own person and work that the  

  kingdom of God had arrived. 

 

22. What do the Gospels say about the humanity of Jesus?  (Include references) 

 

 

In what ways is Jesus unique?  (Include two references for each way from the 

Gospels) 

 

23. ____________________________ 

 

24.  

 

25.  

 

26. ____________________________ 

 

27.  

 

28.  

 

29. ____________________________ 

 

30.  

 

31.  

 

What does Jesus say about human sinfulness?  (Include references – at least two) 

 

32.  

 

33.  

 

What does Jesus say will happen in the future? (Include references – at least two) 

 

34.  

 

35.  
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Introduction to the New Testament Study Guide #9 

 

Make sure you are looking up the bold-faced words in the glossary 

 

Chapter 13 – The World & Identity of the Earliest Church 

 

1. Why are the questions listed on the left side of pg. 180 important? 

 

 

2. T F Knowing some things about the first-century Roman world is a  

   substitute for knowledge of the NT itself. 

 

3. T F The NT was written by divine inspiration. 

 

4. ___________ was the dominant military and political power of the 1st Century 

A.D. 

 

5. How were native persons and structures often used by Rome? 

 

 

6. Who emerged from the swirl of plots and battles following the assassination 

of Julius Caesar? 

 

 

7. Underline the most important phrase in this sentence: 

 

 “The Roman Empire thus came together as a stable, homogenous unit under 

imperial control, as if by design, roughly at the start of the New Testament era.” 

 

8. Who succeeded Augustus as emperor? 

 

 

9. How did Nero make a name for himself? 

 

 

10. What did Domitian use as his “regular title”? 

 

 

For what two reasons did your text’s authors include information about Roman 

emperors? 

 

11.  

 

12. Pax Romana 

 

13. Roman rule was a __________ blessing. 

 

14. What was the native Roman language? 
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15. What was the language of culture and commerce? 

 

 

16. How was the Greek language helpful for early Christian missionaries? 

 

 

17. T F The Romans believed that all religions essentially amounted to 

the    same thing. 

 

18. What was chief among religious beliefs for those in the Roman Empire? 

 

 

19. How were governmental decisions commonly made? 

 

 

20. What was philosophy primarily concerned with in the 1st Century? 

 

 

21. What was (is) the difference between ancient philosophy and Judaism & 

Christianity? 

 

 

22. What did the Stoics emphasize? 

 

 

23. What did the Cynics ridicule?  Why? 

 

 

24. What did the Skeptics deride?  Why? 

 

 

25. Outline the Christian response to: 

 

 

26. Stoicism 

 

 

27. Cynicism 

 

 

28. Skepticism 

 

 

29. What was a “watershed event” for the early Christians?  Why? 

 

 

30. What emerged from the years of tension, decision and growth following the 

ascension of Jesus? 
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List three things that the earliest Christians believed or knew: 

 

31.  

 

32.  

 

33.  

 

34. How did the early Christians see themselves? 

 

 

35. What did the differences between Christians and Jews center on? 

 

 

36. What was an early distinctive of Christianity? 

 

 

37. What, distinctively, did the earliest Christians believe about Jesus? 

 

Establish two points of connection with the chapter from the excerpt provided from 

Suetonius’ Lives of the Twelve Caesars: 

 

38.  

 

39.  

 

XC. We have the following account of him respecting his (136) belief in omens and such 

like. He had so great a dread of thunder and lightning that he always carried about him a 

seal's skin, by way of preservation. And upon any apprehension of a violent storm, he would 

retire to some place of concealment in a vault under ground; having formerly been terrified 

by a flash of lightning, while travelling in the night, as we have already mentioned. 241 

XCI. He neither slighted his own dreams nor those of other people relating to himself. At 

the battle of Philippi, although he had resolved not to stir out of his tent, on account of his 

being indisposed, yet, being warned by a dream of one of his friends, he changed his mind; 

and well it was that he did so, for in the enemy's attack, his couch was pierced and cut to 

pieces, on the supposition of his being in it. He had many frivolous and frightful dreams 

during the spring; but in the other parts of the year, they were less frequent and more 

significative. Upon his frequently visiting a temple near the Capitol, which he had dedicated 

to Jupiter Tonans, he dreamt that Jupiter Capitolinus complained that his worshippers were 

taken from him, and that upon this he replied, he had only given him The Thunderer for his 

porter 242. He therefore immediately suspended little bells round the summit of the temple; 

because such commonly hung at the gates of great houses. In consequence of a dream, too, he 

always, on a certain day of the year, begged alms of the people, reaching out his hand to 

receive the dole which they offered him. 

XCII. Some signs and omens he regarded as infallible. If in the morning his shoe was put 

on wrong, the left instead of the right, that boded some disaster. If when he commenced a 

long journey, by sea or land, there happened to fall a mizzling rain, he held it to be a good 

sign of a speedy and happy return. He was much affected likewise with any thing out of the 

common course of nature. A palm-tree 243 which (137) chanced to grow up between some 

stone's in the court of his house, he transplanted into a court where the images of the 
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Household Gods were placed, and took all possible care to make it thrive in the island of 

Capri, some decayed branches of an old ilex, which hung drooping to the ground, recovered 

themselves upon his arrival; at which he was so delighted, that he made an exchange with 

the Republic 244 of Naples, of the island of Oenaria [Ischia], for that of Capri. He likewise 

observed certain days; as never to go from home the day after the Nundiae 245, nor to begin 

any serious business upon the nones 246; avoiding nothing else in it, as he writes to Tiberius, 

than its unlucky name. 

XCIII. With regard to the religious ceremonies of foreign nations, he was a strict observer 

of those which had been established by ancient custom; but others he held in no esteem. For, 

having been initiated at Athens, and coming afterwards to hear a cause at Rome, relative to 

the privileges of the priests of the Attic Ceres, when some of the mysteries of their sacred 

rites were to be introduced in the pleadings, he dismissed those who sat upon the bench as 

judges with him, as well as the by-standers, and beard the argument upon those points 

himself. But, on the other hand, he not only declined, in his progress through Egypt, to go 

out of his way to pay a visit to Apis, but he likewise commended his grandson Caius (138) for 

not paying his devotions at Jerusalem in his passage through Judaea. 247 

XCIV. Since we are upon this subject, it may not be improper to give an account of the 

omens, before and at his birth, as well as afterwards, which gave hopes of his future 

greatness, and the good fortune that constantly attended him. A part of the wall of Velletri 

having in former times been struck with thunder, the response of the soothsayers was, that a 

native of that town would some time or other arrive at supreme power; relying on which 

prediction, the Velletrians both then, and several times afterwards, made war upon the 

Roman people, to their own ruin. At last it appeared by the event, that the omen had 

portended the elevation of Augustus. 

Julius Marathus informs us, that a few months before his birth, there happened at Rome a 

prodigy, by which was signified that Nature was in travail with a king for the Roman people; 

and that the senate, in alarm, came to the resolution that no child born that year should be 

brought up; but that those amongst them, whose wives were pregnant, to secure to 

themselves a chance of that dignity, took care that the decree of the senate should not be 

registered in the treasury. 

I find in the theological books of Asclepiades the Mendesian 248, that Atia, upon attending 

at midnight a religious solemnity in honour of Apollo, when the rest of the matrons retired 

home, fell asleep on her couch in the temple, and that a serpent immediately crept to her, 

and soon after withdrew. She awaking upon it, purified herself, as usual after the embraces 

of her husband; and instantly there appeared upon her body a mark in the form of a serpent, 

which she never after could efface, and which obliged her, during the subsequent part of her 

life, to decline the use of the public baths. Augustus, it was added, was born in the tenth 

month after, and for that reason was thought to be the son of Apollo. The (139) same Atia, 

before her delivery, dreamed that her bowels stretched to the stars, and expanded through 

the whole circuit of heaven and earth. His father Octavius, likewise, dreamt that a sun-beam 

issued from his wife's womb. 

Upon the day he was born, the senate being engaged in a debate on Catiline's conspiracy, 

and Octavius, in consequence of his wife's being in childbirth, coming late into the house, it is 

a well-known fact, that Publius Nigidius, upon hearing the occasion of his coming so late, 

and the hour of his wife's delivery, declared that the world had got a master. Afterwards, 

when Octavius, upon marching with his army through the deserts of Thrace, consulted the 

oracle in the grove of father Bacchus, with barbarous rites, concerning his son, he received 

from the priests an answer to the same purpose; because, when they poured wine upon the 

altar, there burst out so prodigious a flame, that it ascended above the roof of the temple, 

and reached up to the heavens; a circumstance which had never happened to any one but 

Alexander the Great, upon his sacrificing at the same altars. And next night he dreamt that 

he saw his son under a more than human appearance, with thunder and a sceptre, and the 
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other insignia of Jupiter, Optimus, Maximus, having on his head a radiant crown, mounted 

upon a chariot decked with laurel, and drawn by six pair of milk-white horses. 

Whilst he was yet an infant, as Caius Drusus relates, being laid in his cradle by his nurse, 

and in a low place, the next day he was not to be found, and after he had been sought for a 

long time, he was at last discovered upon a lofty tower, lying with his face towards the rising 

sun 249. When he first began to speak, he ordered the frogs that happened to make a 

troublesome noise, upon an estate belonging to the family near the town, to be silent; and 

there goes a report that frogs never croaked there since that time. As he was dining in a 

grove at the fourth mile-stone on the Campanian road, an eagle suddenly snatched a piece of 

bread out of his hand, and, soaring to a prodigious height, after hovering, came down most 

unexpectedly, and returned it to him. 

Quintus Catulus had a dream, for two nights successively after his dedication of the 

Capitol. The first night he dreamt (140) that Jupiter, out of several boys of the order of the 

nobility who were playing about his altar, selected one, into whose bosom he put the public 

seal of the commonwealth, which he held in his hand; but in his vision the next night, he saw 

in the bosom of Jupiter Capitolinus, the same boy; whom he ordered to be removed, but it 

was forbidden by the God, who declared that it must be brought up to become the guardian of 

the state. The next day, meeting Augustus, with whom till that hour he had not the least 

acquaintance, and looking at him with admiration, he said he was extremely like the boy he 

had seen in his dream. Some give a different account of Catulus's first dream, namely, that 

Jupiter, upon several noble lads requesting of him that they might have a guardian, had 

pointed to one amongst them, to whom they were to prefer their requests; and putting his 

fingers to the boy's mouth to kiss, he afterwards applied them to his own. 

Marcus Cicero, as he was attending Caius Caesar to the Capitol, happened to be telling 

some of his friends a dream which he had the preceding night, in which he saw a comely 

youth, let down from heaven by a golden chain, who stood at the door of the Capitol, and had 

a whip put into his hands by Jupiter. And immediately upon sight of Augustus, who had 

been sent for by his uncle Caesar to the sacrifice, and was as yet perfectly unknown to most 

of the company, he affirmed that it was the very boy he had seen in his dream. When he 

assumed the manly toga, his senatorian tunic becoming loose in the seam on each side, fell at 

his feet. Some would have this to forbode, that the order, of which that was the badge of 

distinction, would some time or other be subject to him. 

Julius Caesar, in cutting down a wood to make room for his camp near Munda 250, 

happened to light upon a palm-tree, and ordered it to be preserved as an omen of victory. 

From the root of this tree there put out immediately a sucker, which, in a few days, grew to 

such a height as not only to equal, but overshadow it, and afford room for many nests of wild 

pigeons which built in it, though that species of bird particularly avoids a hard and rough 

leaf. It is likewise reported, that Caesar was chiefly influenced by this prodigy, to prefer his 

sister's grandson before all others for his successor. 

(141) In his retirement at Apollonia, he went with his friend Agrippa to visit Theogenes, 

the astrologer, in his gallery on the roof. Agrippa, who first consulted the fates, having great 

and almost incredible fortunes predicted of him, Augustus did not choose to make known his 

nativity, and persisted for some time in the refusal, from a mixture of shame and fear, lest 

his fortunes should be predicted as inferior to those of Agrippa. Being persuaded, however, 

after much importunity, to declare it, Theogenes started up from his seat, and paid him 

adoration. Not long afterwards, Augustus was so confident of the greatness of his destiny, 

that he published his horoscope, and struck a silver coin, bearing upon it the sign of 

Capricorn, under the influence of which he was born. 

XCV. After the death of Caesar, upon his return from Apollonia, as he was entering the 

city, on a sudden, in a clear and bright sky, a circle resembling the rainbow surrounded the 

body of the sun; and, immediately afterwards, the tomb of Julia, Caesar's daughter, was 

struck by lightning. In his first consulship, whilst he was observing the auguries, twelve 
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vultures presented themselves, as they had done to Romulus. And when he offered sacrifice, 

the livers of all the victims were folded inward in the lower part; a circumstance which was 

regarded by those present, who had skill in things of that nature, as an indubitable 

prognostic of great and wonderful fortune. 

XCVI. He certainly had a presentiment of the issue of all his wars. When the troops of the 

Triumviri were collected about Bolognia, an eagle, which sat upon his tent, and was attacked 

by two crows, beat them both, and struck them to the ground, in the view of the whole army; 

who thence inferred that discord would arise between the three colleagues, which would be 

attended with the like event: and it accordingly happened. At Philippi, he was assured of 

success by a Thessalian, upon the authority, as he pretended, of the Divine Caesar himself, 

who had appeared to him while he was travelling in a bye-road. At Perugia, the sacrifice not 

presenting any favourable intimations, but the contrary, he ordered fresh victims; the 

enemy, however, carrying off the sacred things in a sudden sally, it was agreed amongst the 

augurs, that all the (142) dangers and misfortunes which had threatened the sacrificer, 

would fall upon the heads of those who had got possession of the entrails. And, accordingly, 

so it happened. The day before the sea-fight near Sicily, as he was walking upon the shore, a 

fish leaped out of the sea, and laid itself at his feet. At Actium, while he was going down to 

his fleet to engage the enemy, he was met by an ass with a fellow driving it. The name of the 

man was Eutychus, and that of the animal, Nichon 251. After the victory, he erected a 

brazen statue to each, in a temple built upon the spot where he had encamped. 

XCVII. His death, of which I shall now speak, and his subsequent deification, were 

intimated by divers manifest prodigies. As he was finishing the census amidst a great crowd 

of people in the Campus Martius, an eagle hovered round him several times, and then 

directed its course to a neighbouring temple, where it settled upon the name of Agrippa, and 

at the first letter. Upon observing this, he ordered his colleague Tiberius to put up the vows, 

which it is usual to make on such occasions, for the succeeding Lustrum. For he declared he 

would not meddle with what it was probable he should never accomplish, though the tables 

were ready drawn for it. About the same time, the first letter of his name, in an inscription 

upon one of his statues, was struck out by lightning; which was interpreted as a presage that 

he would live only a hundred days longer, the letter C denoting that number; and that he 

would be placed amongst the Gods, as Aesar, which is the remaining part of the word Caesar, 

signifies, in the Tuscan language, a God252. Being, therefore, about dispatching Tiberius to 

Illyricum, and designing to go with him as far as Beneventum, but being detained by several 

persons who applied to him respecting causes they had depending, he cried out, (and it was 

afterwards regarded as an omen of his death), "Not all the business in the world, shall detain 

me at home one moment longer;" and setting out upon his journey, he went (143) as far as 

Astura 253; whence, contrary to his custom, he put to sea in the night-time, as there was a 

favourable wind. 

XCVIII. His malady proceeded from diarrhoea; notwithstanding which, he went round the 

coast of Campania, and the adjacent islands, and spent four days in that of Capri; where he 

gave himself up entirely to repose and relaxation. Happening to sail by the bay of Puteoli, 

the passengers and mariners aboard a ship of Alexandria 254, just then arrived, clad all in 

white, with chaplets upon their heads, and offering incense, loaded him with praises and 

joyful acclamations, crying out, "By you we live, by you we sail securely, by you enjoy our 

liberty and our fortunes." At which being greatly pleased, he distributed to each of those who 

attended him, forty gold pieces, requiring from them an assurance on oath, not to employ the 

sum given them in any other way, than the purchase of Alexandrian merchandize. And 

during several days afterwards, he distributed Togae255 and Pallia, among other gifts, on 

condition that the Romans should use the Greek, and the Greeks the Roman dress and 

language. He likewise constantly attended to see the boys perform their exercises, according 

to an ancient custom still continued at Capri. He gave them likewise an entertainment in his 

presence, and not only permitted, but required from them the utmost freedom in jesting, and 
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scrambling for fruit, victuals, and other things which he threw amongst them. In a word, he 

indulged himself in all the ways of amusement he could contrive. 

He called an island near Capri, Apragopolis, "The City of the Do-littles," from the indolent 

life which several of his party led there. A favourite of his, one Masgabas 256, he used (144) 

to call Ktistaes. as if he had been the planter of the island. And observing from his room a 

great company of people with torches, assembled at the tomb of this Masgabas, who died the 

year before, he uttered very distinctly this verse, which he made extempore. 

    Ktistou de tumbo, eisoro pyroumenon. 

    Blazing with lights I see the founder's tomb. 

Then turning to Thrasyllus, a companion of Tiberius, who reclined on the other side of the 

table, he asked him, who knew nothing about the matter, what poet he thought was the 

author of that verse; and on his hesitating to reply, he added another: 

    Oras phaessi Masgaban timomenon. 

    Honor'd with torches Masgabas you see; 

and put the same question to him concerning that likewise. The latter replying, that, 

whoever might be the author, they were excellent verses 257, he set up a great laugh, and 

fell into an extraordinary vein of jesting upon it. Soon afterwards, passing over to Naples, 

although at that time greatly disordered in his bowels by the frequent returns of his disease, 

he sat out the exhibition of the gymnastic games which were performed in his honour every 

five years, and proceeded with Tiberius to the place intended. But on his return, his disorder 

increasing, he stopped at Nola, sent for Tiberius back again, and had a long discourse with 

him in private; after which, he gave no further attention to business of any importance. 

XCIX. Upon the day of his death, he now and then enquired, if there was any disturbance 

in the town on his account; and calling for a mirror, he ordered his hair to be combed, and his 

shrunk cheeks to be adjusted. Then asking his friends who were admitted into the room, "Do 

ye think that I have acted my part on the stage of life well?" he immediately subjoined, 

    Ei de pan echei kalos, to paignio 

    Dote kroton, kai pantes umeis meta charas ktupaesate. 

 

    If all be right, with joy your voices raise, 

    In loud applauses to the actor's praise. 

(145) After which, having dismissed them all, whilst he was inquiring of some persons who 

were just arrived from Rome, concerning Drusus's daughter, who was in a bad state of 

health, he expired suddenly, amidst the kisses of Livia, and with these words: "Livia! live 

mindful of our union; and now, farewell!" dying a very easy death, and such as he himself 

had always wished for. For as often as he heard that any person had died quickly and 

without pain, he wished for himself and his friends the like euthanasian (an easy death), for 

that was the word he made use of. He betrayed but one symptom, before he breathed his last, 

of being delirious, which was this: he was all on a sudden much frightened, and complained 

that he was carried away by forty men. But this was rather a presage, than any delirium: for 

precisely that number of soldiers belonging to the pretorian cohort, carried out his corpse. 

C. He expired in the same room in which his father Octavius had died, when the two 

Sextus's, Pompey and Apuleius, were consuls, upon the fourteenth of the calends of 

September [the 19th August], at the ninth hour of the day, being seventy-six years of age, 

wanting only thirty-five days 258. His remains were carried by the magistrates of the 

municipal 259 towns and colonies, from Nola to Bovillae 260, and in the nighttime, because 

of the season of the year. During the intervals, the body lay in some basilica, or great temple, 

of each town. At Bovillae it was met by the Equestrian Order, who carried it to the city, and 

deposited it in the vestibule of his own house. The senate proceeded with so much zeal in the 

arrangement of his funeral, and paying honour to his memory, that, amongst several other 

proposals, some were for having the funeral procession made through the triumphal gate, 
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preceded by the image of Victory which is in the senate-house, and the children of highest 

rank and of both sexes singing the funeral (146) dirge. Others proposed, that on the day of 

the funeral, they should lay aside their gold rings, and wear rings of iron; and others, that 

his bones should be collected by the priests of the principal colleges. One likewise proposed to 

transfer the name of August to September, because he was born in the latter, but died in the 

former. Another moved, that the whole period of time, from his birth to his death, should be 

called the Augustan age, and be inserted in the calendar under that title. But at last it was 

judged proper to be moderate in the honours paid to his memory. Two funeral orations were 

pronounced in his praise, one before the temple of Julius, by Tiberius; and the other before 

the rostra, under the old shops, by Drusus, Tiberius's son. The body was then carried upon 

the shoulders of senators into the Campus Martius, and there burnt. A man of pretorian 

rank affirmed upon oath, that he saw his spirit ascend from the funeral pile to heaven. The 

most distinguished persons of the equestrian order, bare-footed, and with their tunics loose, 

gathered up his relics 261, and deposited them in the mausoleum, which had been built in 

his sixth consulship between the Flaminian Way and the bank of the Tiber 262; at which 

time likewise he gave the groves and walks about it for the use of the people. 

CI. He had made a will a year and four months before his death, upon the third of the 

nones of April [the 11th of April], in the consulship of Lucius Plancus, and Caius Silius. It 

consisted of two skins of parchment, written partly in his own hand, and partly by his 

freedmen Polybius and Hilarian; and had been committed to the custody of the Vestal 

Virgins, by whom it was now produced, with three codicils under seal, as well as the will: all 

these were opened and read in the senate. He appointed as his direct heirs, Tiberius for two 

(147) thirds of his estate, and Livia for the other third, both of whom he desired to assume 

his name. The heirs in remainder were Drusus, Tiberius's son, for one third, and Germanicus 

with his three sons for the residue. In the third place, failing them, were his relations, and 

several of his friends. He left in legacies to the Roman people forty millions of sesterces; to 

the tribes 263 three millions five hundred thousand; to the praetorian troops a thousand 

each man; to the city cohorts five hundred; and to the legions and soldiers three hundred 

each; which several sums he ordered to be paid immediately after his death, having taken 

due care that the money should be ready in his exchequer. For the rest he ordered different 

times of payment. In some of his bequests he went as far as twenty thousand sesterces, for 

the payment of which he allowed a twelvemonth; alleging for this procrastination the 

scantiness of his estate; and declaring that not more than a hundred and fifty millions of 

sesterces would come to his heirs: notwithstanding that during the twenty preceding years, 

he had received, in legacies from his friends, the sum of fourteen hundred millions; almost 

the whole of which, with his two paternal estates264, and others which had been left him, he 

had spent in the service of the state. He left orders that the two Julias, his daughter and 

grand-daughter, if anything happened to them, should not be buried in his tomb 265. With 

regard to the three codicils before-mentioned, in one of them he gave orders about his 

funeral; another contained a summary of his acts, which he intended should be inscribed on 

brazen plates, and placed in front of his mausoleum; in the third he had drawn up a concise 

account of the state of the empire; the number of troops enrolled, what money there was in 

the treasury, the revenue, and arrears of taxes; to which were added the names of the 

freedmen and slaves from whom the several accounts might be taken. 
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Introduction to the New Testament Study Guide #10 

 

Make sure you are looking up the bold-faced words in the glossary 

 

Chapter 14 – Acts 1-7 

 

1. How do the authors of your textbook identify Acts on page 194?  Why?  

 

 

Of what three things does Luke inform his readers as Luke opens? 

 

2.  

 

3.  

 

4.  

 

5. When did Luke write Acts?  How do we know? 

 

 

6. T F No one knows just when Luke began to write Acts. 

 

7. What is the Muratorian Canon and why should I care? 

 

 

8. Why do some maintain that the title “Acts of the Apostles” is not entirely 

appropriate? 

 

 

9. What may Acts be likened to?  Having read Acts (most of you), do you agree 

with that assessment? 

 

 

On what two counts is Acts distinguished? 

 

10.  

 

11.  

 

12. Why? (#10) 

 

 

13. Why!? (#11) 

 

 

14. How much of the NT does Luke-Acts make up? 

 

 

15. Why is Acts notable?  For example: 
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What are the two large sections of Acts?  What do they recount? 

 

16. ____________ - ____________________________________________ 

 

17. ____________ - ____________________________________________ 

 

18. What question will the alert reader ask of the Book of Acts? 

 

 

19. What is the answer? 

 

 

What two things did Jesus leave as the Book of Acts opens? (1:1-11) 

 

20.  

 

21.  

 

22. What is  n  {pen-tay-kos-tay'} “Pentecost”? 

 

 

23. What does the Spirit’s presence on this day symbolize? 

 

 

24. What was the central effect of the Spirit’s unusual presence (on Pentecost)? 

 

 

25. In Peter’s message from Acts 2, what does he draw on? 

 

 

What were the seven distinct results of the Pentecost conversions? 

 

26.  

 

27.  

 

28.  

 

29.  

 

30.  

 

31.  

 

32.  
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What three themes dominate Acts 3:1 – 7:60?  Give an example for each theme 

(with reference) 

 

33.  

 

34.  

 

35.  

 

36. Do miracles happen?  (pg. 217) Explain: 

 

 

37. What is the “cell church movement”? 

 

 

38. How does Acts 7 end? 

 

 

39. Who is there?  How does your text describe him?   
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Introduction to the New Testament Study Guide #11 

 

Make sure you are looking up the bold-faced words in the glossary 

 

Chapter 15 – Acts 8-12 

 

1. Who were the earliest preachers and hearers of the gospel? 

 

 

2. What does Acts 8-12 relate? 

 

 

3. What is the “slight change of perspective” in Acts 8-12? 

 

 

4. Why is Philip significant in Acts? 

 

 

5. Where is the modern-day location of the “Ethiopia” from Acts 8? 

 

 

6. What text was the Ethiopian official reading? 

 

 

7. Read Isaiah 53:1-10, and respond to it as if you (like the official) were reading 

it for the first time: 

 

 

8. What does Ananias’ conversation with God (9:10-16) point to? 

 

 

9. What does Peter’s healing of Aeneas link him to? 

 

 

10. What are Aeneas and Tabitha reminders of? 

 

 

11. What do they point to? 

 

 

12. Why is Simon the tanner important? 

 

 

13. What does his occupation point to?  (Why is it significant?) 

 

 

14. What would the typical Roman soldier worship? 
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15. Why was Cornelius unusual? 

 

 

16. How did God use Cornelius? 

 

 

17. Why is Barnabus a key figure in the spread of the gospel? 

 

 

 What two things does Agabus remind us of? 

 

18.  

 

19.  

 

20. What was James the first of the twelve to do? 

 

 

21. What is the story of Simon the sorcerer a reminder of? 

 

 

22. What was Herod Agrippa a public example of?  (Read Acts 12:1-23) 

 

 

23. Who plays the leading role in Acts 1-12? 

 

 

24. What was the lesson from the vision at Cornelius’ house? 

 

 

25. Why was Peter not executed shortly after James? 

 

 

26. Why is Peter important in Acts 8-12? 

 

 

What four glimpses of Saul do we have in Acts 8-12? 

 

27.  

 

28.  

 

29.  

 

30.  
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31. Read the three accounts of Saul’s (Paul’s) conversion (Acts 9:1-31; 22:4-16; 

26:9-18).  List three similarities and three differences between them: 

 

Similarities 

 

  

 

 

  

 

 

  

 

 

Differences 
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Introduction to the New Testament Study Guide #12 

 

Make sure you are looking up the bold-faced words in the glossary 

 

Chapter 16 - Acts 13-28 

 

1. The central figure in Acts 13-28 is ________________. 

 

 

2. The city that replaced Jerusalem as the city of greatest importance in apostolic 

times was _________________.  

 

 

3. The first missionary journey was made by _____________ & _______________. 

 

 

4. All three of Paul’s missionary journeys began in the city of ______________. 

 

 

5. The issue of what salvation requires was debated at the _________________________. 

 

 

6. Paul set out on a second missionary journey with _______________; ______________ 

joined him later at Lystra, and _____________ joined them at Troas. 

 

 

7. On Paul’s return to Jerusalem after his third journey, he was arrested when he 

spoke the word __________________. 

 

 

8. It was necessary for his safety to move the imprisoned Paul to __________________. 

 

 

9. Paul appealed to _______________ and was sent to ______________ for trial. 

 

 

10. While in Rome, Paul wrote letters to Philemon and to the _______________, 

________________, and ___________________. 

 

11. What is xenophobia?  What do the OT, Jesus and Acts 13-28 have in common in the 

way they address this problem? 

 

 

12. What role did Antioch play in the life of Paul and the early church? 

 

 

13. What issue did the Jerusalem Council debate?  How should we apply its decisions 

today? 
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14. What effect did the spread of the gospel have at Ephesus? 

 

 

15. How did Paul, a prisoner, know that he would eventually reach Rome? 

 

 

16. How did Paul’s appeal to Caesar both save and trap him? 

 

 

17. For what reason, in Paul’s own view, was he “in chains”?  What reasons might 

others give? 

 

 

18. In what sense did Paul’s arrival in Rome represent a fulfilling of what God told 

Ananias in Acts 9?  How many years was it from his conversion to his arrival in 

Rome?  
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Stephen Webster 

Greco-Roman Backgrounds 

BITH 551 

18 November 2002 

“Christianity and the gods” 

  

Christianity finds its’ most explicit interaction with the gods and religious practices 

of the Greco-Roman world in the book of Acts.  The book of Acts contains numerous 

references to the gods of the Greco-Roman pantheon, such as Zeus (Acts 14:12, 13), Hermes 

(Acts 14:12), Artemis (Acts 19:24-35), and the “Heavenly Twins.”120 (Acts 28:11) 

The mention of these Dioscuri121, “twin-gods”122 (Acts 28:11) as a  “figurehead”123 on 

the ship Paul used during his voyage from Malta to Rome refers to the aforementioned 

“sons of Zeus”124, Castor and Pollux, who were favorites of sailors as protectors and saviors 

from “danger and disaster.”125  These twins were astrologically connected to the 

constellation Gemini, and are featured in this exquisite quote from Horace’s Odes:126  

“Then through the wild Aegean roar 

The breezes and the Brethren Twain  

Shall waft my little boat ashore.”127 

 

No doubt this “protection” offered by the sons of Zeus would have been at issue in 

the shipwreck that took Paul and his companions to the island of Malta (Acts 27:29 – 28:1).  

A contention within the pantheon may be at work here, since “The belief that the 

misfortunes which befall the wicked are in reality punishments meted out by the gods for 

their crimes was deeply ingrained in Greek thought well before the Hellenistic Age.”128  

This belief is apparent in a notable parallel in a poem in the Greek Palatine Anthology in 

                                                      
120 Bruce 501 
121 BAGD 251 
122 ESV – NAS has “Twin Brothers”; KJV - “Castor and Pollux”; NIV – “twin gods Castor and Pollux”; NJB – “twins” 
123 The idea here is of an insignia or emblem “situated on both sides of the prow of a ship” – BAGD 771 
124 Ferguson 149 
125 Ibid  
126 Bruce 501 
127 Bruce 501 citing Horace, Odes 3.29.62-64.  This translation is apparently Bruce’s, and is poetically preferable to 
Bennett’s rendering.  
128 Miles and Trompf 260 
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which a man escaped from a storm on the Libyan coast, only to be killed by a snake on the 

land.129 

Simultaneous protection (Castor and Pollux) & retribution (as reflective of the 

worldview of the people of the Greco-Roman world) demonstrates clearly one of the 

fundamental distinctions between the polytheism of the Romans and the monotheism of the 

Christians.  Absolute sovereignty within the pantheon is hinted on with Zeus130, but never 

approaches the singular power of the God of the New Testament.  Paul’s particular “faith in 

God”131 (Acts 27:25) that He will see them through this calamity is a demonstration of this 

from the immediate context.132 

In the remarkable incident of the “viper” which “fastened on the hand” of Paul at the 

kindling of the fire by the “kindly” native people of Malta133 (Acts 28:4), the natives 

attribute Paul’s survival of the shipwreck to the goddess “Justice”, who now “has not 

allowed him to live.” (Acts 28:4)  They accuse him of being a “murderer”134 (28:4) who will 

not escape the “long arm of the law” as it were.  Paul, of course, shakes the snake off and 

suffers no harm whatsoever (Acts 28:5), causing them to “change their minds” and say “that 

he was a god.” (Acts 28:6)  Striking here is the “consistently religious”135 character of these 

people.  In clear contrast with the modern mind, there is no disconnect at any point in time 

from the activity of the gods.  “There was no distinction between the sacred and profane 

such as is made today.”136  Paul’s survival of the shipwreck is attributed to a goddess (Acts 

                                                      
129 Bruce 498 
130 Within Apollodorus’ Library for example, Zeus’ seemingly unchecked sexual affairs intend to “bring some system into 
the divine society”, perhaps a demonstration of a kind of sovereignty.  See Ferguson 145 
131 ESV 
132 The issue of polytheism v. monotheism is clearly reflected in the episode of the martyrdom of Polycarp (A. D. 156), 
as he is accused of being an “atheist” by the Roman proconsul prior to being burned alive.  That Christians did not 
believe in the existence in the gods of the Romans led to such an accusation of atheism. – See Kuiper 9, 10 

133 the ba,rbaroi “natives” (Acts 28:4)  

134 reflective of the earlier mentioned “widely held belief” cited from Miles & Trompf 
135 S. M. Praeder 702 
136 Ferguson 150 
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28:4), and likewise his survival of the snakebite is also related to his status as some sort of 

“divine being.”137 

Intriguingly, neither Luke nor Paul attempt to correct the fallacious statements of 

the Maltese regarding Paul’s identity.138 Perhaps this statement about Paul here in Acts 28 

intends to prepare the reader for the miraculous works done by Paul during the remainder 

of his stay on Malta (Acts 28:7-10).  The text does not allow for any definitive answer about 

the conversion of the Maltese, except to say that “they honored us” (Paul and Luke) “with 

many honors” (Acts 28:10) prior to their departure.  It is possible that these miraculous 

works of healing by Paul (and perhaps Luke) intend to further illustrate the unique power 

of Paul’s God over and against any activity of the pagan divinities. 

Acts 28, therefore, has several points of interface with the polytheistic minds of the 

persons the apostles (in this case, Paul) encountered on their journeys.   Paul has already 

received assurances from “an angel of the God to whom I belong and whom I serve” (Acts 

27:23) that he would survive the voyage to Rome.  This “providence”139 of God stands over 

and against any assertions by the Maltese of interference by the gods (Acts 28:4) or the 

superstitions of Mediterranean seafarers (Acts 28:11).  The sovereignty of the God of Paul 

shines through in this episode of shipwreck, snakebite and Paul’s ultimate destiny in Rome.  

Paul’s safe arrival in Rome (Acts 28:14) certainly vindicates him from the accusations 

levied against him by the Maltese, and the Jewish authorities (Acts 28:17).  Tracing the 

development of Luke’s theology in Luke-Acts, Miles and Trompf see this entire episode as 

proof of the “irrepressible power of God”140 to ultimately have His way in the unfolding of 

                                                      
137 Bruce 499 
138 As in another similar statement about Paul and Barnabus (Acts 14:14), where, upon hearing of their comparison with 
Zeus & Hermes “tore their garments and rushed out into the crowd, crying out … We also are men, of like nature with 
you,” (Acts 14:14, 15) 
139 Miles and Trompf 266 
140 Miles and Trompf 267 
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the events surrounding His apostles.  This affair of the shipwreck, as it concludes Luke’s 

Acts of the Apostles, demonstrates the definitive superiority of the God of Paul over the 

gods of the Romans. “The outcome of the voyage to Rome, signifying as it did that Paul was 

acquitted by a tribunal no less formidable than the divinely controlled ocean itself”141 

illustrates this supremacy definitively.    

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                      
141 Ibid  
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Stephen Webster 

Greco-Roman Backgrounds 

BITH 551 

04 November 2002 

Christianity and Class Structure 

  

 “Do not lie to one another, since you laid aside the old self with its evil practices, 

and have put on the new self who is being renewed to a true knowledge according to the 

image of the One who created him-- 

a renewal in which there is no distinction between Greek and Jew, circumcised and 

uncircumcised, barbarian, Scythian, slave and freeman, but Christ is all, and in all.” 

[Colossians 3:9-11] 

 

It is difficult to measure in modern standards just how radical these words of Paul 

were in their Greco-Roman context.  Such a statement cut across a clearly defined class 

structure that dominated the Roman world.  “The ancient world … was an elaborate 

network of prejudice, suspicion and arrogance, so ingrained as to be thought natural and 

normal.”142  When Paul mentions the “slave and freeman” (Col. 3:11), he establishes that 

“… in Christ there is no inferiority of … one class to another; men and women of completely 

diverse origins are gathered together in unity in Christ through a common allegiance to 

their Lord.”143  To Paul, over and against the Greco-Roman world, “Christ is all that 

matters; he permeates and indwells all members of his body, regardless of race, class or 

background.”144   

It is painfully obvious that for the Greco-Roman world, everything operated with 

regard to race, class and background.  This idea is perhaps most immediately evident in the 

language used to describe slaves.  Aristotle classified slaves as “’living property.’”145  Varro 

described them as “’articulate instruments.’”146  In discussing the transition from former 

freedom to enslavement, Seneca the Younger speaks of the “degrading and laborious 

                                                      
142 Wright 140 
143 O’Brien 193 
144 Ibid 194 
145 Ferguson 57 
146 Ibid 
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services” that characterize a slave’s existence.147  Describing the life of slaves in the Spanish 

Silver Mines, Diodorus Siculus describes them as being “physically destroyed, their bodies 

worn down from working in the mine shafts both day and night.”148  Pliny the Younger 

describes a Roman equestrian149 named Vedius Pollio who used to throw his condemned 

slaves into ponds of deadly eels.150  These descriptions of a slave’s existence are not 

surprising given the above statements by Aristotle and Varro.   

Slaves were also seen as the sexual property of their masters, an obligation that 

created obvious problems for slaves in the Christian body.151  The “sexual availability”152 of 

slaves could be seen as “commonplace in Graeco-Roman literature”153, as a wealth of 

ancient writing speaks to this abuse.  “Contracts, inscriptions, tax codes, and anecdotes 

involving a wide cross-section of Greco-Roman society augment the literary record and 

confirm the ubiquity of the assumption that masters had the right to use their slaves 

sexually.”154  Juvenal’s Satires describe a suspicious wife, who actually tears out the hair of 

one of her household slaves.155  Sexual assault was a “frequent form of abuse”156 for slaves.  

While there is no New Testament text that speaks specifically to this issue of sexual abuse 

of slaves by their masters, it is probable that Paul’s statements on sexual behavior157 have 

this issue in mind.158 

Such dehumanizing statements sound ominously similar to the racist sentiments 

voiced in this country in the last 200 years, and give insight as to the kind of disdain with 

                                                      
147 Shelton 168 
148 Shelton 172 
149 Equestrians were wealthy, educated knights, who were in some way related to senatorial families – Ferguson 54 
150 Shelton 174 
151 Glancy 481 
152 Ibid 
153 Finley 95-96 
154 Glancy 484 
155 Shelton 175 
156 Ibid 173 
157 Such as those in 1 Corinthians 5-7 
158 Glancy 501 
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which slaves were treated.  This is further evidenced in the lengthy extant literature 

describing the commerce of slavery.159  The rental of slaves would have been “undoubtedly 

dismal”160, since the one renting the slave had nothing invested.  Inhumane treatment 

followed much more readily, as slaves were put to work “seven days a week” and required to 

“be on call at night.”161   

The dehumanizing effects of slavery outlined above make the universal statements 

in Paul’s epistles even more staggering.  Since one in five Roman residents was a slave162, it 

would be monumentally strange to see no language concerning them in the New Testament, 

and indeed “slave” is used 124x in the New Testament.  In a world in which slavery 

was “pervasive and brutal”163, Paul speaks to an issue very much in the hearts and minds of 

his audience.  

An entire book of the New Testament, Paul’s letter to Philemon164, is dedicated to 

informing a Christian165 slave owner (Philemon) as to how he should “have … back forever” 

(Philemon 16) “as a beloved brother” (Philemon 16) a runaway slave (Onesimus) who may 

actually have stolen from him.  Although Paul’s letter to Philemon is not necessarily about 

slavery, it does speak in such a way as to inform us of the prominence of slavery in the 

Greco-Roman world.  In this letter Paul describes how (during the course of his own 

imprisonment) he has become Onesimus’ “father.”  Undoubtedly, this references Onesimus’ 

conversion to Christianity, and informs the rest of the letter.  “Onesimus as well as 

Philemon has been incorporated into the body of Christ and consequently the relationship 

                                                      
159 Shelton 164-166 
160 Ibid 165 
161 Ibid 
162 Ferguson 56 
163 Stowers 295-311 
164 It is fascinating, in reading Paul’s letter to Philemon, to notice the way even Paul remarks on the lowly estate of 
slaves.  He describes Onesimus as “formerly … useless to you” (Philemon 11), and how Philemon should receive 
Onesimus back as “more than a slave” (Philemon 16). 
165 Paul describes Philemon as a “beloved fellow worker” (Philemon 1), and the “church in your house” (Philemon 2)  



 
89  

of slave to slave owner within the context of the existing structures is to be conducted in the 

light of belonging to the same Lord.”166   Given the voluminous literature describing the 

lamentable conditions and treatment under which slaves lived, Paul’s statements to 

Philemon about the reconciliation of a runaway, perhaps thieving slave become even more 

extraordinary.   

The Greco-Roman context of the New Testament unsurprisingly features a great 

deal of language concerning slaves.  Paul and the other New Testament writers are not 

primarily concerned with the liberation of slaves from their status as such, but rather they 

are to live and behave as primarily “slaves of Christ” (Eph. 6:6), obediently rendering 

service “as to the Lord, not to men.” (Eph 6:7)  Were Paul to advocate the liberation of 

slaves explicitly in his letters, the unrest and turmoil that would have resulted167 would 

have overshadowed any gospel preaching that he would do.  Rather than enact a radical 

socio/political agenda within his Greco-Roman world, obscuring the “peace of Christ” (Col. 

3:16), Paul focuses on the transcendent spiritual liberation made possible in Christ to all 

persons, regardless of their social standing.    

 

 

 

 

 

 

 

 

                                                      
166 O’Brien 270 
167 Since 20% of Roman residents were slaves 
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Christianity & Stoicism 

 

 The Stoicism with which the writers and apostles of the New Testament interacted 

(Acts 17:18) was Roman Stoicism (1st & 2nd centuries A.D.).168  Stoicism itself may be traced 

back to the philosopher Zeno169, and generally emphasized “self-discipline, perseverance, 

and steadfastness.”170  Such qualities have several points of contact with the New 

Testament, and may be said, at the very least, to reflect certain New Testament texts.  

Indeed, Paul quotes the poet Aratus, a pupil of Zeno171, when he wanted to proclaim the 

“UNKNOWN GOD” to the “Men of Athens” (Acts 17:22-28).172   Since the Stoic philosophers 

of the 1st and 2nd centuries A.D. show “an exclusively ethical and practical concern”173, and 

valued virtue most highly174, it is not surprising, then, to find overlap in the writings of the 

New Testament.175   

The disciplined life of the Stoics, reflected most directly by Seneca the Younger’s 

caution against “emotionalism” (Stoics valued rational behavior, and therefore discouraged 

emotional responses to situations because they would “drive out Reason.”176), certainly is 

reflected in Paul’s admonition to Timothy (1 Tim. 4:7, 8).  Although the focus is completely 

                                                      
168 Ferguson 342 
169 Ibid 333 
170 Shelton 425 
171 Ferguson 334 
172 Acts 17:28 – “even some of your own poets have said ‘For we also are His children.’” From Aratus’ Phaenomena.  See 
Ferguson 335     
173 Ferguson 342 
174 As reflected in the statements attributed to Zeno by Diogenes Laertius in his Lives of Eminent Philosophers 7.22, 23 
(Zeno) regarding his (Zeno’s) disdain for arrogance, conceit, theft, and promiscuity.   
175 Paul’s letters are generally designed to inform the churches as to how they should live and act now they 
had come to faith in Christ.  While not strictly ethical, and adhering to a much higher mandate than one’s 
own well-being, the New Testament encouraged ethical behavior.  “Keep your behavior excellent among the 
Gentiles, so that in the thing in which they slander you as evildoers, they may because of your good deeds, as 
they observe them, glorify God in the day of visitation” (1 Peter 2:12).     
176 Shelton 427 



 
92  

different for Paul (godliness – 1 Tim. 4:8), the value of self-discipline certainly is lauded in 

Paul’s letters to the Galatians (Gal. 5:19-26), Ephesians (Eph. 4:26-31) and Colossians (Col. 

3:8).   

The “perseverance” of the church at Thessalonica was actually a cause of widespread 

boasting for Paul (2 Thess. 1:4), and an encouraged quality in his “true child in the faith”, 

Timothy (1 Tim. 6:11).  In his Essay about Providence 4.11-13, Seneca encourages his 

readers to “patiently endure” whatever “misfortunes” come their way.177  Seneca’s 

statements about the “invulnerability of the wise man”178 also reflect the writer of the book 

of Hebrews, and the promise of a “kingdom which cannot be shaken” (Heb. 12:28). 

The writer of the epistle to James concludes his letter by chastising the indifference 

and luxurious living of the rich (James 5:1-5) and encouraging the recipients to imitate the 

“suffering and patience” of the prophets (James 5:10) because they have “seen … that the 

Lord is full of compassion and is merciful” (James 5:11).  One scholar has determined that 

these instructions are “a Christian moral on the Stoic philosophy of benefaction, as 

expounded pre-eminently in Seneca’s De beneficiis.”179  This “wholly virtuous benefaction” 

would serve as an “imitation of the divine mercy itself.”180 

The theology of the Stoics is also, in many ways, somewhat comparable to the 

theology of the New Testament.  The assertion of the Stoics that god was “intelligent, fiery 

breath”181 echoes Jesus’ own statements to the Samarian woman at the well: “God is spirit, 

and those who worship Him must worship in spirit and truth” (John 4:24).  The Stoic 

principle of “balance, stability, or order”182 known as logos may be in mind in the prologue 

                                                      
177 Shelton 429, 430 
178 Ibid 427 
179 Boyle 616 
180 Ibid  
181 Ferguson 335 
182 Ibid 336 
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to the Gospel of John183, where he proclaims “the Word” as the One who brought all things 

into being (John 1:1-3).     

Seneca’s encouragement to his friend Lucilius184 to “choose a master whose life, 

conversation, and soul-expressing face have satisfied you; picture him always to yourself as 

your protector and your pattern” (Seneca Epistle 11.8-10) has a hollow ring to it in light of 

his own moral shortcomings.185  In contrast, it was Paul’s “example” (Phil. 3:17; 2 Thess. 

3:17) that gave him the moral authority to instruct the churches he founded as to how they 

should live.   

Despite the amazing similarity of statements such as the following from the Hymn 

of Cleanthes (331-232 B.C.186): “No work on earth is wrought apart from Thee”187 to the New 

Testament: “All things came into being through Him” (John 1:3), any likeness188 between 

them should be minimized due to a “fundamentally different worldview.”189  The apathy 

and “aloofness” valued so highly by the Stoics falls far short of anything remotely 

resembling some of the core teachings of the New Testament: “but with humility of mind 

regard one another as more important than yourselves;” (Phil. 2:3).  Moreover, the 

impersonal, pantheistic Reason190 differs in every way from Jesus, the Word who became 

flesh and “tabernacled among us” (John 1:14).  Finally, the assertion of the Stoic Cornutus 

                                                      
183 Ferguson 336  
184 Malherbe 87, 88 
185 “whatever (Seneca’s) practice the influence of some of his writings would have stimulated baser instincts.” Ferguson 
343 
186 Ferguson 334 
187 cited by Lightfoot 320 
188 Ferguson does an admirable job in detailing the dissimilarities between Christianity and Stoicism (p. 346, 
347), a fact that cannot be underestimated.  The very foundations of Stoicism and Christianity, while sharing 
some like terminology, are fundamentally in opposition to one another.   
189 Ferguson 346 
190 Ibid 336 
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that the “heavenly bodies” were the “source of salvation of all” (Corn. I p. 2, 19f.) stands in 

direct contrast to the true “source of eternal salvation”, Jesus the Messiah (Heb. 5:9).191  

Therefore, the “distinctive character” of the Gospel is “that in revealing a person it 

reveals also a principle of life – the union with God in Christ, apprehended by faith in the 

Resurrection.  This Stoicism could not give; and therefore its dogmas and precepts were 

barren.  Its noblest branches bore neither flowers nor fruit, because there was no parent 

stem from which they could draw fresh sap.”192  
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Stephen Webster 

Greco-Roman Backgrounds 

BITH 551 

11 November 2002 

“Christians, Literature and Rhetoric” 

 

 Three of the four types of literature in the New Testament (“Gospels, Acts, Epistles 

and Apocalypse”193,194) all have distinct and relevant connections to their Greco-Roman 

context.  Observing these similarities offers proof of the historical accuracy of the New 

Testament literature, when coupled with the voluminous extant Greco-Roman biographies, 

histories, and letters.   

The genre of the synoptic Gospels could be identified with “Greek aretalogy (stories 

of the miraculous deeds of a godlike hero)”195, but falls more neatly into the same genre as 

Greco-Roman biographies.196  However, due to the fact that Greco-Roman biographies “do 

not meet modern standards of historical realism”197, and that the Gospels explicitly state 

their purpose as knowing “the exact truth about the things you have been taught” (Luke 

1:4) and, “that you may believe that Jesus is the Christ, the Son of God; and that believing 

you may have life in His name” (John 20:31), they may be seen as wholly different from 

Greco-Roman biographies.198  Therefore, due to the “uniqueness of the Person on whom they 

focus”199, they may best be seen as unique to themselves as a literary genre.   

 The Acts of the Apostles share many details with Greco-Roman histories.  First, Acts 

includes accounts of the travels of Paul (Acts 13 – “First Missionary Journey”; Acts 15:36-41 

– “Second Missionary Journey”; Acts 18:23-28 – “Third Missionary Journey”; etc.), just as 

                                                      
193 Ferguson 111 
194 Apocalyptic literature may be seen as having decidedly Jewish origins, and will therefore not be discussed in this essay 
195 Carson 47 
196 Ibid 
197 Ferguson 111 
198 Ibid 112 
199 Carson 48 
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many Greco-Roman histories would include “travel descriptions.”200  Second, Luke prefaces 

his story of the Acts of the Apostles by stating that it should serve as a companion to his 

“first account”, the Gospel of Luke.  In the opening verses of his gospel, Luke mentions that 

his compilation of the things (which he would later refer to as the things “Jesus began to do 

and teach” - Acts 1:1) was “handed down to” him by “eyewitnesses” Luke 1:2.  Similarly, 

within the broad scope of Greco-Roman historiography, there were those who emphasized 

“eyewitness participation” and “guaranteed reliability.”201  It is quite possible that Luke has 

this strand of historiographic practice in mind when he opens his second account with the 

mention of the resurrected Jesus “presenting Himself alive” to the apostles by polloi/j 

tekmhri,oij202 “many convincing proofs.” (Acts 1:3)  Third, Greco-Roman historians “often 

included speeches by participants in their narratives.”203  This figures prominently in the 

Acts of the Apostles, as speeches by Peter (Acts 2:14-36; 3:12-26), Stephen (Acts 7:2-53), and 

Paul (Acts 17:22-31; 22:1-21) provide theological high points in their preaching of the gospel 

(Peter), their retelling of the history of the nation of Israel (Stephen), and their descriptions 

of their own conversion to service of Jesus the Messiah (Paul).   

 The epistolary literature of the New Testament, written mostly by the apostle Paul, 

contains many points of contact with his Greco-Roman world.  While featuring a similar 

form to the letters of the Greco-Roman world, Paul’s epistles were unique in their content, 

often expanding the thanksgiving section into a major part of the epistle.204   

The words of Paul, that he did not come in “cleverness of speech” to the believers in 

Corinth, (1 Cor. 1:17), nor did he “with flattering speech” to the believers in Thessalonica (1 

                                                      
200 Ferguson 112 
201 Ferguson 113 
202 The nuance of this word, used only here in the New Testament, is that of testimony “which causes something to be 
known in a convincing and decisive manner” – BAGD 994  
203 Ferguson 113 
204 Ibid 114-116 – Paul’s letter to the Philippians (often called Paul’s “letter of joy”) features an opening thanksgiving 
section eleven verses long, a section which sets forth the major points of his letter. 
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Thess. 2:5), stand in stark contrast to the words of Dio, later called Chrysostom (“golden 

mouth”205) in his Eighteenth Discourse: On Training for Public Discourse.206  Paul’s 

motivation for this simple speech is clearly stated in his letter to the Corinthians: “so that 

the cross of Christ would not be made void” (1 Cor. 1:17).  Clearly, Paul felt that the 

presentation of the gospel in the manner of the “oratorical tradition”207, which held up the 

spoken word as the “queen of studies”208 would be a hindrance, not an assistance to the 

spread of the gospel of Jesus the Messiah.   

 Paul knew that the message of the cross could only be foolishness for the members of 

his Greco-Roman civilization.  A graffito scratched on a stone near the Circus Maximus in 

Rome depicts a man gesturing in adoration toward a man with the head of an ass hanging 

on a cross.209  “As repulsive as the picture is to Christians now, it conveys strongly how 

contemptible the idea of a crucified Lord was to pagan thinking.”210   Therefore, Paul’s 

preaching of Christ as some sort of crucified victor, worthy of allegiance, was abominable to 

the Romans.  As Cicero (Rome’s most famous orator) said in his Pro Rabiro 5.16: “Even the 

mere word, cross, must remain far not only from the lips of the citizens of Rome, but also 

from their thoughts, their eyes, their ears.”  Paul’s interaction with the “Epicurean and 

Stoic philosophers” (Acts 17:18) at Athens, and their description of him as a “scrapmonger, 

scavenger”211 because “he was preaching Jesus and the resurrection” (Acts 17:19) further 

illustrates the contempt with which the educated, enlightened Greco-Roman mind would 

react to the message of the gospel of “Christ crucified” (1 Cor. 1:23).  In addition to the 

                                                      
205 Shelton 331 
206 “For when men are afraid, what does more to inspire them than the spoken word? … Whose admonitions do they 
endure more meekly than the man’s whose speech delights them?” 
207 Ferguson 102 
208 Ibid 
209 Ibid 559, 560 
210 Ibid 561 
211 BAGD 937 – described here in Acts as “pejorative imagery of persons whose communication lacks sophistication 
and seems to pick up scraps of information here and there” 
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perceived folly of his message, Paul’s self-description as one “unskilled in speech”212 would 

certainly result in more scorn from the “sophisticated, skeptical Gentile audience.”213   

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                      
212  has the nuance here of “a person who is relatively unskilled or inexperienced in some activity or field of 
knowledge, layperson, amateur” – BAGD 468 
213 Carson 184 
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“The Intersection Between Christianity and Politics” 

 

The intersection between Christianity and politics was made possible because of the 

environment that was created as a result of the conquests of Alexander the Great.214  This 

was perhaps most directly the case in the spread of the Greek language (which would 

become the language of the New Testament), specifically the koine form, which most 

certainly aided the spread of the Christian message through the distribution of the 

Scriptures.215   

Although Alexander conquered in the fourth century B. C., his conquests paved the 

way for the emergence of the imperial age of Rome, and the rise of Octavian.  The peace and 

prosperity provided the Roman Empire by the ascent of Augustus216 and his son Tiberius 

was unparalleled to that time in that part of the world.217  “The contributions of Augustus 

of significance for early Christianity include peace, economic prosperity, improved 

communications, stable government, and a sense of renewal.”218  The “new beginning” seen 

in Augustus was fully realized for the writers of the New Testament in the incarnation, life, 

death, resurrection and ascension of Jesus Christ.219   

The intersection between Christianity and politics has its beginning in the story of 

the Nativity in the Gospel of Luke. The census of Caesar Augustus necessitates the journey 

of Joseph and Mary from Nazareth to Bethlehem (Luke 2:1-3), and brings about the 

fulfillment of the prophecy of the birthplace of the Messiah (Micah 5:2).  “The supreme 

                                                      
214 Ferguson 14 
215 Ibid 13 
216 Octavian was later given this name as a reflection that he was something “more than human” (Ferguson 26) 
217 Shelton 235 – As reflected in the quotation from Strabo’s Geography Book 6.4.2 
218 Ferguson 29 
219 Ibid 29, 30 
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power figure of the Roman world, unbeknownst to himself, is instrumental in the 

fulfillment of messianic prophecy.”220  In this display of his incredible organizational control 

over his empire, the “divine” Augustus has acted simply as a pawn in the hand of Yahweh 

to accomplish His purposes for the redemption of His people. 

The gospels proceed to contrast the peace of Augustus (pax Augusta221) with the 

peace of Christ.  Certainly this is most directly reflected in the allusion to the Messianic 

text of Isaiah 9:6 and the mention there of the “Prince of Peace” (Is. 9:6) in the Immanuel 

section of Matthew 1.  The peace ushered in by Augustus and furthered by his son Tiberius 

(described by the poet Vergil as “their most remarkable achievement”222) would pale in 

comparison to the peace initiated by Jesus Messiah.  The peace, which would come as a 

result of the cessation of hostilities between the One, True God of the universe and the 

human race, certainly makes any geographic, economic, sociological peace initiated by a 

Roman emperor insignificant by comparison.  The polemical nature of Jesus as the true 

Isaianic “Prince of Peace” may be further seen in Philo’s description of Augustus as the 

“guardian of the peace.”223  If Philo’s description of Augustus may be seen as indicative of 

the popular opinion on Augustus, then he may best be seen as a truly transcendent figure.   

The Gospel of Matthew includes another unique convergence of Roman political 

action and Christianity, although in this case featuring a diabolical, rather than 

organizational action on the part of the Roman authority.  Herod (acting as the ruler of his 

“client kingdom”224) spitefully slaughters the male children of Bethlehem in response to 

being deceived by the visiting magi (Matthew 2:18).  This was done in fulfillment of a 

prophecy of Jeremiah (Jeremiah 31:15).  Mindful of his proclamation by the Roman senate 

                                                      
220 Nolland 103 
221 Ibid 107 
222 Shelton 238 
223 Philo 10.147 
224 Ferguson 43 
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as “King of the Jews” in 40 B. C., he would undoubtedly have none of this supposed infant 

sovereign.225  

The proclamation of the magi: “Where is He who has been born King of the Jews?” 

(Matt. 2:2) indeed caused Herod to be  “troubled”, and “all Jerusalem with him (Matt. 2:3).”  

This could be best seen, perhaps, as a colossal understatement.  “One did not lightly, even 

by implication, issue a direct challenge to a son of Herod the Great.”226  Here, an 

increasingly paranoid Herod is used to illustrate (through his own wickedness) the process 

of moving through “bereavement as a prelude to blessing.”227  The point of Matthew’s 

Jeremiah quotation is the “definitive messianic deliverance”228 being brought about by God 

through Jesus Messiah.  The suspicious, murderous despot’s desperate attempts to 

maintain his own authority in Bethlehem (in the face of an infant rival) further 

demonstrate that the LORD will bring about deliverance from His people in the person of 

His Messiah.  Unlike the “pseudo-Messiah”229 which the Herodian dynasty represented, the 

child Jesus would lead His people in a new exodus from spiritual slavery.   

Paul’s remarkable conversation with the Epicurean and Stoic philosophers (Acts 

17:16-34) demonstrates clearly the break in worldviews between the Christians and the 

Romans.  Specifically, Paul comments concerning the “Divine Nature” (Acts 17:29), 

(something which was apparently a frequent topic of conversation among these thinkers in 

the Areopagus – Acts 17:28) reflect his knowledge of the “Lord of heaven and earth.” (Acts 

17:24)  After Paul left Athens he came to Corinth, where he met several Jews who were 

                                                      
225 Zoba 24-26 
226 Wright 482 – it is unclear what Wright means here (“son of…), but the reference would certainly apply to Herod 
himself as well 
227 France 87 – France is quick to point out that the point of the Jeremiah prophecy is the “hope” of the 

“return” of Rachel’s children byE)Aa #r,a,îme “from the land of the enemy” (Jer. 31:17).   
228 Hagner 38 
229 Agourides 135 
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recently expelled from Rome by Claudius.  This expulsion apparently came as the result of 

disturbances “’at the instigation of one Chrestus [Christ?].”230 

The later executions of Peter and Paul demonstrate the increasingly less favorable 

stance the Romans took toward Christianity.  As it became quite obvious231 that 

Christianity was indeed not a sect of Judaism, the persecutions and abuses began in full 

form.   

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                      
230 Ferguson 32 – quoting Suetonius Claudius 25.4 
231 Shelton 33, 556-558 - Shelton places this recognition sometime before the great fire of Rome, which Nero blamed on 
the Christians, whom Tacitus described as “hideous and shameful”, and whom Pliny later regarded as “a perverse and 
extravagant superstition” (A.D. 112) 
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